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IBERTT isa Wadtd which has. 
been attributed tg Ideas very di- 
ſtinct and different and Neceſſicy 
has alſs its various. Significations: 
hene pretceds+ that Milfuſion and ſeem- 
lig InconMtency whighfometimes appcars 
among ou Thought and may have been 
found perhaps in Tome Writings on this 
Subject; nor is italy to avoid it in an Ar- 
_ gument of ſo much Difficulty: And there- 
fore I beſpeak the Candor of the Reader 
While I am attempting to ſtrike a little 
5 — 83 * Light 


and bow 


40 


= 
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2 2 Tee and A Mt 


Light into a Theme, which has been fur- 
rounded with much Darkneſs and Per- 
plexity. ö 
I ſhall not run into a wild chace of all 
the Diſtinctions of Neceſity which the 
Schools have taught us: but it ſcems to 
be needful for us to take notice in general, 
that a thing is called neceſſary, when it 
muſt be ſo, and cannot be otherwiſe, hat- 
2 be the Reaſon and Cauſe of this ö 
Neccſlity. 
If the "Cane or Reaſon, of this Neceſſ ty 
ariſe from the very nature of the thing, it 
is called an Mal ana Nere 


ſo a Bowl be aid neter to roll 
down a Hill? and a Braſt neceſſarily to avoid 
the Fire, "4 to. quench its Thirſt whe 4 
Fountain is near. But if this 'Neecſſity 
ariſe from ſijme apparent out ward conſtraint 
or reſtraint, then it is called an external or 


forcible Neraf/ty : Thus a Bowl! is. driven 
up Hill by th force of a; Stroke impelling 
it; or a Beaſt Yeceſlarily gocs:thro' the Fixe 
when ar is cong ind or dragg dr intauy 


Bars or Fetters as neighbdſiring: Foun- 
tain, What ther NHnctions of Nereſſity 
are ncedful, will aftet watis appear. 
Liberty ſtands generally in oppoſition to 
Neceſſity of each kind, both in ward and 
outwards. both a Neceſſity. of Nature, and 


* a 


Sect. 14. Bo far conſſſtent. f 3 
a Neceſſiry of Force: and that is certai inly 
the belt and moſt proper ſenſe of it; yet. 
there ſeem to be ſome caſes wherein thoſe 
Actions which are neceſſary, have alſo been 
called free : and if we would make a more 
careful inquiry into this matter, we muſt 
take a brief ſutvey of the different ſorts ot 
kinds of Liberty, i. e. the different Caſes 
to which this word is apply d, and then we 
may better judge how far Nerelffty is con- 
ſiſtent ot inconſiſtent with ĩt. 

I. Liberty or Freun may be attribu⸗ 
4 ted in a gurt ene to gmanmate Be- 
L To We y way ile, ee 
as the Air or Wind. It is Mg little more 
Properly apply d to Animals ; Ms Bird re- 
leaſed from its Cage is free, Ir a Hotſe 
from his Bridle or Harneſs. Af 
of outward Neceſſity, i. e. Reſtrſ 
ſtraint, is inconſiſtent with thi$ 
Brute Creatures. But there arc I me Actions 


] ind of brus 


CANE y- Rally avoids 
the Fire bY an 17 war eit, tho he 
eth it Fay, i. e. all the Freedom 
he has: and hen „ thirſty, he freely 
drinks, yet it . an in or natural 
Num. 


But leaving theſe Ideas of a leſs proper 
Freedom, let us rather conſider Liberty in 
in more * ſenſe, as it belongs to Men 

9 or. 


4 Liberty and Nec 
or other intelligent Creatures, or to God 
himſelf, who is the Creator. 

II. Liberty, as aſcribed to intellectual 
Beings, is either Moral or Natural. Na- 
Fural Liberty has various Ideas, as will ap- 
pear immediately. Moral Liberty is a Free- 
dom from. all ſuperior Authority : in this 
ſenſe, God alone is univerſally and per- 
fectly free, having no Authority ſuperior 
to himſelf, But there are many inſtances 
of particular moral Freedom among Men; 
an Apprentice is free from the Authority 
of his Maſter hen he has ſerved ſeven 
Years ; and thi Ren fram the G- 
vernment Tutor whan vis Childhood 
is paſt, ang he commences Man. Tis no 
logger neee//ary that the Apprentice ſhould 
obey his Maſter's Commands, nor the Youth 


thoſe of his Tutor, which it was morally 
neceſſary plain Duty for them to obey 
before. In this moral ſenſe, Neceſſity or 
Reſtraint and gy. are evidently in- 
ol. Na 7 
III. Natura IL 


the laſt is rather a Li Bert 5 
Powers *. Iis this ] en of een 


— 
* 1 — 


* Note, When Ain is eee eg from Volition, 1 
mean chiefly the Action or Motion and execu- 
. * for in the Nature 1 g he % is tho 


43: 8 chief 


or cbuſing which is properly the Liberty 
of an intelligent Being, and the chief Sub- 
ject of Diſpute, and not the Freedom of the 
inferior Powers from Reſtraint or Conſtraint 
in acting or executing the Determinations 
of the Wil. There are many caſes where- 
in the Will may be free to chuſe, but the 
Man is not free to act. The Freedom of 
the Will is very conſiſtent with the Reſtraint 
of Action: ſo a Perſon whoſe Mouth is 
ſtopp d, may be willing or chuſe either to 
ſpcakor to keep ſilence and he is free in this 
Choice, ſo far as the Volition goes; but he 


is not ige e for he e not power 


FO ſpeak if he dd chuſe it ie is under a 
neceſſity to keep ſilence. Suppoſe Simon 
and Lepidus were lock d up in Priſon with 
their Friend Crato: Lepidus chuſes to go 
out, but cannot, and is uneaſy; Simon 
chuſes to tarry there, and there he tarries 
 chearfully: They are equally Free in their 
different Choice and Volition ; but both 
are under a Neceſſity to act the ſame thing, 
vic. to abide in Priſon, one according to 
his the other agginſt it. 41151 


ATV. Ti Liberty ofthe Will is gene- 
rally diſtingpiſh'd by Wifiters on this Subject, 
2 80 2 
—.— — — 


chief Agent, and Volit ion is Action in the propereſt ſenſe; 
tho? I fear it deviates too much from the ſeuſe of Mankind 
to permit the words Action and Agent to be apply'd only to 


the Will, and to nothing elſe, as ſome Writers have done in 
his Controverſy, 


into à Liberty — Ban or Ee; 
and a Liberty of Sent mai or Halunta. 


rin. 
- Actions of the Soul are ſaid to be free 
with this taneous or voluntary Freedom, 


when the Soul of Man purſues. any Object 
or performs any Act, or chuſes any Pleaſure, 
without any conſideration whether it can 
chuſc any other Object, or perform the 
contrary Action. This is a moſt large and 
oxtenſiic ſenſe of the word Liberty; for 
in this ſenſe every At of the Will is and 
muſt be frec, for e AS i is e if 
or voluntary; and indes gli ; 
but a dilute ne | 

more thanthar it isan Act of the Wil. 80 
we are faid with the greateſt Freedom to 
do choſe Actions to which we have the 
2 inclination, and wherein we take 
f greateſt, pleaſure; not conſidering or 
3 Whether theſe Actions are wes . 
Vary ot no: that Conſideration does not 
e into th Notion of Liberty. Tis a 


co inſtance in this Caſe, that all 
ſenſible Beings 3 e- 
dom purſue What aſure 'or 


 Hapjaneſs; yet they - perch faid to 
do this by a ſort of *Nece/itytoo, becauſe 
it belongs to their Natuse and they can- 


2 3 At ated 


not do otherwiſe. "This is attributed to 


Brutcs as well as Mich. So the Bleſſed 
1 e. above 


| 


* 


Sect. 1. Bom fu, confiftent. 


above with perfect Liberty love God; yet 
ſo conſtantly, that it appears almoſt natural 
and neceflary. So Gd With the ſtrongeſt 
and moſt exalted Freedom, and yet un- 
change ably and neccflarily, loves himſelf 
as the higheſt Good, and purſues his own 
Glory as the nobleſt End. Every neceſſary 
and immanent Action that God doth with 
regard to himſelf, and many tranſient 
Actions towards his Creatures, are per- 
fectly ſpontaneous and free with an ab- 
ſolute: Liberty of this kind; and yet per- 
haps he cannot d6'Stherwi! „ „ e. his Will 


"Eerotwlines irſelf to the 

freely and neceſſarily confuly himſelf in 
all his Deſigns, and decrees and always 
acts agrecably to his own Perfections; he 


is freely and neceſſarily juſt wy true to his 
Traitures. 
Py 


I know ſome great Writers dngui 
here between a natural and a moral Neceſ- 
ſity, and call all thoſe Achim of the Will 
which are really natural, as well as con- 
Natit; in and univerſal; ſuch as Acts of 
Truth, ahd Juſtice in God, morally nece/- 
15 and will allow ſcarce any thing to 

naturally, neceſſary but what belongs to 
Matter, or to the meer paſſiue or percep- 
tive Powers of 4 Spirit: 1 grant indeed, 


that the Will, which is influenced by ra- 
tional Motives, is not under ſuch a fort of 
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influence in its Actions as Bodies are, be- 
cauſe Bodies are mechanically moved; yet 
the Neceſlity may be as ſtrong and unal- 


terable: and if it be the very Nature of 
Cod to act juſtly and faithfully, fo that he 
cannot Will nor Act otherwiſe, it may 
be called (I think) a Natural Neceſfiy, 
ſince it ſprings ſrom his Nature; as well as 
it may be called a Moral one, becauſe tis 
the Action of an intelligent and free 
Agent. 7 | 
Now let us enquire- what is 4 Liberty 
2 Choice or of Ind:fference.. Tho neceſ- 
ary Actions aß ſometimes ſaid to be free, 
when they art done thus /pontanzouſly, as 
I have deſeribed, yet a Liberty of - Choice 
or Indiſferente in things not neceſſary is the 
more common ſenſe in which the word 
Liberty is uſed: This is the ſecond Branch 
of this fourth diſtinction, and this implies 
4 Power to-chuſe'or refuſe*, to chuſe one 
thing or the contrary among ſeveral things 
which are propoſed, without any inward 


rence, as many have done, by s Power to att or not 40. att, 
but a Power #0 chuſe or refuſe; for. there is a great deal of 


difference between a freedom of willing or ching, and a 
freedom of ating what we chuſe, as have ſhewsy before: 
and much Darkneſs and Confuſion is brought in upon this 
Subject of Liberty, by not keeping this diſtinction clear. 
Pak that great Man, Mr. Locke, had writ more perſpi- 
cuouſly on ts Subject, if he had always maintain'd thig 


| ſtinction, 


he deſeribes Liberty, a Power 10 ad er no- 
el, &c. * 


Sea. 1. how far confiſlent. - 


* 
or outward reſtraint, force ur conſtrai 
' byaſs or influence. So I feel myſelf at L- 
berty, and I chuſe to ſtand or walk; I am 
free, and chuſe either to ſpeak or keep 
ſilence, to point upward or downwatd ; I 
chuſe one Egg and refuſe another out of two 
that are offer d. Man is free whether he 
will chuſe to honour God his Maker, or 
diſhonour him; to do good to his Neizh- 2 
bour, or do him hurt; to keep himſelf (o- * 
ber, or to make himſelf drunk : In all theſe 
things he may chuſe or refuſe. which hc 
- pleaſes. | This is what the Schools call Li- 
Garter indi iffentnt ie ad * LC. a Li- 
berty of Indifference to thing, or 
its oppoſite. 
This Liberty is utterly inconlifient with 
all Neceſſity, 2 —.— natural or forcible, 
i. e. with all Neceſlity of every kind : what- 
ſoever is any way neceſſary, of impoſed or 
conſtrain d, cannot in this ſenſe be called 
free. Whenſoever the Will is neceſſarily 
determin d to any Act or Object by any 
thing without or Within itſelf, it has not a 
Libert Choice or Indifference ; for 
upon 'this ſuppoſition of its being neceſſa-· 
rily determin d to one thing, it is evident f 
that it could not chuſe the contrary. 
V. In the laſt place, Liberty or Freedom 


£ 


of the Will is Ather abſolute and perfect, 
When 


or E a apr an 


ro Lee and Su, - 
When we Cthule or determine any thing 
without any manner of Conftraint on one 
fide, or Reftraint on the other; when we 
act or determine one way, without any re- 
ljuctance or any byaſs toward the contrary 
fide, this is called abfotute and perfect Free- 
dom: fo God chuſes to be juſt and true; 
fo a wiſc Being chuſes to follow the Dictates 
of Reaſon whereſoever they appear; ſo 
every fenſible Being is ſaid to chuſe and 
* in general What it calls Pleaſure or 
appineſs, tho ſometimes it miſtakes where- 
in Happineſs conſiſts, and follows inſtead 
| of it a Shadow or Miſ che / Win 
erty or Freedom is when 
the Mind has ſome inward reluctance or 
averſion 16 thoſe Actions which yet it 
wills to perform for other more prevailing 
Reaſöns ; br when it Has an inward incli- 
nation aid deſinc to do ſome Action Which 
yet it Wills to neglect, being powerfully 
impell d by other Conſiderations: ſo a Ma- 
lefactor may Ye Hd freely or voluntarily to 
go to his Execution ; for tho he has an 
in ward averſion to it, yet fre ce 
paratively, i: e. rather than to — 
thither by force: ſo a ſick Man is comp 
ratively free in chuſing to drink a * 
Potion rather than- W. bens ——_— : 
Sicknes. * 
Now this ſort of Volition 4 m a 
Specch is ſometimes ſaid not to be free, 
becauſe 


Se. 1. how Jar confeftent.” 1x 
becauſe the Man doth not abſolutely chuſe 
this, but only prefers a leſs Evil to a greater; 
and the words, not free, in this place 1ig- 
nify only a leſs degree of Freedom. Men 
are ready to conclude in this Caſe, that be- 

cauſe in common ſpeaking ithe Man was 
conſtrain d, or, as it were, neceſſitated to 
go to the Gibbet by a ſuperior Motive, 
therefore he went nat freely; tho indeed 
it was an Act of Choice, or ratiue 
Freedom, i. e. rather than be dragg d: and 

by this way of ſpeaking, :v7z. that he went 
not Sree, WE Comp allo gine that 


to ima 
Aceſſity arg utterly incon- 
: yet laig that tho here 
was a ſort of Neceſ ty or Conſtraint, = 
the Man was free and wn in 
own AQ. 
Tis no wonder ne ſhould 
be ſuch Conteſts and Controverſies about 
the Nature of Liberty, or the Uſe of the 
Word, ſince it plainly appears that the words 
not free ſometimes ſignify only leſs free; 
and ſince the ame Action may be ſaid at the 
ſame to be not free, i. e. abſolutely, 
| 2 do it with ſome reluctancy, and 
yet it isaid 70 be free, i. e. comparatively, 
becauſe. We do it at laſt voluntarily, and 
prefer it before ſomething worſe. 
We may alſo take occaſion to remark, 
that if ſuch Actions which are not done 
with a full Freedom * be called com- 
paratiuely 


efty and ; "i 1526 


Paratively free; then there can be no volun: 
tary Acts, or Acts of the Will, but have 
i natural Freedom alſo, i. e. at leaſt a 
comparatiue Freedom: for the Will cannot 
act without ſo much Freedom as this is; 
and conſequently the Will itſelf cannot be 
really compelled, but natural Freedom or 
Liberty will 1 Ri belong to it in all poſſible 
Actions; tho a Libeny of C en 
Indiſference. n 

After all tlie Debate. 1 wil readily ac- 
knowledge, that ſome. of theſe Diſputes, 
whether ſuch and ſuch Attions' are free or 
no, are rather Niſputes aboug Words than 
Things: And i the World would all agree 
to Pts the words Liberty and Freedom, 
_ to ſignify nothing but 4 Freedom of Choice, 
a Liberty of Indifference, or a Power ts 
thuſe or refuſe, (which is inconſiſtent with 
any Neceſſity of Choice, and which muſt 
be allow d to be the moſt uſual ſenſe of it) 
I ſhould. be ſo far from diſapproving of it, 
that I think it would be the beſt way of 
ſpeaking, and writing. And therefore I give 
notice here, that I ſhall chiefly uſe d 
Freedom in this ſenſe in the lowing 
Sections. If we could but always confine 
every Term to one certain determinate Idea, 
we ſhould gain and preſerve much clearet 
Ideas of Things; we ſhould make much 
{wiftcr and lager Advances in Knowledge; 
we ſhould cut off a thouſand occaſions of 
* | Miſ⸗ 


Miſtake, and take away a multitude of Con- 
troverſies. But when we are inquiring, 
What is Liberty or Freedom; which in the 
preſent ſenſe and uſe of the word among 
Mankind is apply'd to yarious Caſes, we 
mult not explain the word ſo as utterly 
to exclude any ſpontaneous Actions, or 
Actions of the Mill, which Men have fre- 
quently called free, tho they alſo may 
appear neceſſary, or in Jome ſenſe con- 

ſtrain d. 

Among other Re lark on this Subject, 
it is proper nw” "take notice, that our 
7<onceming the Trait: or Falſhood, 
| Tie or Unfienel, Good eil of Things, 
is generally aſcribed to that Po Wer of the 
Soul which is call'd the Mind or Under- 
ftanding: and becauſe when we do paſs a 
Judgement, we have no poyfer to judge 
otherwiſe than as things appeaꝭ to the Mind 
at that time, therefore Judgement is called 
a neceſſary thing; and 8 udgement is 
but an aſſent or diflent e Mind, as 


things appear true or falſe! bo the Mind; 
7 


is account it is ſuppoſed to have 
no freezom or liberty belonging to it. But 
if we will make a careful Obſervation of 
what paſſes. in the tranſactions of the Soul 
on theſe occaſions, we ſhall find that tho 
the Mind cannot aſſent or diſſent, cannot 
judge of things contrary to what they 
plainly appear, yer the Will has a great 


2 N 


14 Libepiy and Myeceſi, ; 


Inſincerit 


deal to do in our Judgements concerning 
Objects propoſed to the Mind. 

The Will is ſometimes led by Appetite 
or Paſſion, and has an Inclination to chuſe 
a particular Object, and then it wiſhes that 
Object to be fit or good: it readily yields 
to the Prejudices that lie on that fide, it 
fixes the Mind upon thoſe Arguments, which 
tend to prove hat it wiſhes, and turns the 
Thoughts away from thoſe Evidences, which 
lie on the other ſide of the Queſtion, and 
does not ſuffer them to = . — into fol | 

| hus ſecretly it 
influences the Mic hits it * 
ſires to be godd Ra 1. 6. W thoſe 
Arguments, which are brought to prove its 


Fitneſs, keeping the contrary Arguments 


much ont fight. Tis an old Roman 
Proverb; No volumus fatile eredimms, 
We eaſily Ave that which we wiſh to 2 
true: — Windced a ſecret Diſhoneſty and 
Conduct, tho” we are not 
willing to ne otice of it; 
The Mill alſo has power to lage. A 
precipitate out fixed Aſſent or Mint to 
Propoſitions in the Mind, and to hiltry on 
the Judgement to determine conceMing the 
Fitneſs or Goodneſs of things upbn a Night 
and inſufficient View: The Soul of Man is 
ſoon tired and Wrary of Suſpenſe, and the 
Will haſtning to Choice and Action before 
Evade . 5 Se of that raſh 
7 "= Judge 


Sect. 1. Bow far confiffent.. Ty 
eee and raſh Action: for the Will 
as power to withhold the Aſſent in many 
Caſes, and to delay the Judgement where 
things do not appear to the Mind with full 
and bright Evidence, and to ſet the Mind 
upon ſearching further, and viewing the 
Object again on all ſides, before it judges 
concerning its Truth, Fitneſs, or Goodneſs: 
And by this means the Will may take care 
that the Soul paſs a juſter Judgement on 
things, after a foller and longer Survey of 
them. And even where things appear with 
a pretty good degree of Evidence, the ul 
iFable to delay onr Aﬀent, and withhold 
it for a Seaſon; as for inſtanc@IFany learned 
and knowing Friend ſtand by and warn us 
of Danger and Miſtake, and bid us take heed 
of aſſenting too ſoon, leſt we axe impoſed 
upon by falſe Appearances, the Will is able 
to prolong the Delay of the Judgement, and 
to withhold it from pronouncigg upon the 
Fitneſs or Goodneſs of that Ohect. 

Let it be obſerved, that I do not alter our 
common Forms of Speech, nor attribute 
Judgement to the Will, tho indeed it ſeems 
to be ſome determining Operation of the 
Soul, conſequent to the Appearances of 
Ideas in the Mind; and therefore tis not 
meerly what ſome great Writers have repre- 
ſented it, viz. feeling what we feel, or 
hearing what we hear; for we can ſuſpend 
and delay our Aﬀent or Judgement, —_ 

When 


, wilful raſh 
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When a good degree of Evidence appears 
to the Mind; and we are alſo led to give 
a ſtronger or weaker Aſſent, according to 
the Inclinations of the Will, or Deſires of 
the Heart, neither of which can be propedy 
1 with regard to feeling or hearing. 
I ay again, I will not call judging an At 
of Choice or voluntary Operation; and yet 
thgse is ſo much of this kind of Operation 
in the Soul exerted about its paſſing a Judge- 
ment on things, that I think we muſt agree 
that the Will has a great deal to do in it: 
and therefore the Errors, derived from theſe 
gements, have ſomething cri- 
minal in as well as they lead us into 
further criminal Actions. And were not 
this the true Account of things, I cannot ſee 
how Faß or Unbelief of the Goſpel could 
have any Thing in them worthy either of 
Praiſe or Blame: : But this is only a hint by 


the way. 

Mr. Ta if his E//ay, Book 2, Chap. 21. 
Sea. 47. ate ſome; other Repreſentations 
of human Liberty, which ſeem not to be 
perfectiy juſt, repreſents. it to conſiſt much 
in a Power of delay ing the Execution of our 
Deſires, or ſuſpending the Acts of Volition 
or Choice, until the Man has diligentiy 
examined on all ſides what is beſt ; Now this 
no doubt is a very great part of human Li- 
berty ; and Des Cartes the French Philo- 


* with good appearance of Reaſon, 
makes 
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makes this Power of ſuſpending the Acts 
of the Soul to extend to our Af/ent 10 
Truth, as well as to the Purſuit of Good; 
and there fore he proceeds ſo far, as to make 
Jadgement rather to belong to the Will, and 
to be juſtly laudable or blame · worthy. Mr. 
Lacle ſeems alſo to come pretty near to the 
Opinion which I have propoſed, as appeats 
in the Proſecution of this Diſcourſe about 
our 7udgements of Good and Emil, and our 
Choice and Practice conſcquent thereon 3 
on which Subject he has many excellent 
an in Morality. , 


SEC T. 1 
hat * the IF it 70 o chuſe 


or att. E 


ET us Seeste 
2 in iche common ſenſe of it, as that 
Power of the Soul whereby we chuſe or 
- refufe hat isPre to the Mind. The 
zuluall Prin lich are ſuppoſed by Phi- 
4olophers to be Cauſes of the Determina- 
tion of the Will co n, in chuſing one 
"thing or if vefuſing another, Arc c eſe 
three, viz. The greateſt apparent Good as 
it is diſcoverd to the Mind, or the /aff 
Vila "of «the - "Underſtanding, or "Re 


a F 
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Removal of ſome Uneaſineſs. Let us con- 
fider theſe three particularly. ES 
Firſt, the greateſt apparent Good. This 
docs not properly mean moral Good or 
Virtue, but natural Good, or that which 
moſt conduces to our Eaſe, Pleaſure or Hap- 
pincſs. Now this greateſt apparent natural 
Good as it is diſcover'd to the Underſtand- 
ing, and conſider'd as the Cauſe which cer- 
tainly influences and determines the Will, 
_ doth not differ really from the /aff Aſſent 
or Dittate of the Underſtanding * conſis 
der'd in this ſame View of Influence: for 
it is the laſt Aſſent of the Underſtanding 
concerning the apparent Goodneſs” of a 
Thing which is ſuppoſed to determine the 
Will to chuſe it, and therefore theſe two 
are really but one thing under different 
names or appearances; and as ſuch I ſhall 
conſider them. 72 | 
Now among other Evidences or Proofs 
that the greateſt apparent Good does not 
always determine the Will to chuſe or act, 
I ſhall mention but theſe two. 
I. If the greateſt apparent Good always 
and neceſſarily determines the Will, then 
the Will is never free with a Ziberty of 
Choice an Indifference ; for things placed 
. N „ in 


* The laſt Aſſent of the Underſtanding perhaps is a better 
Term, becauſe rhe laſt Difare ſeems to e too much of 

Action, whereas the Underſtanding is repreſented properly 
as a paſſive Power. 
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in ſuch a certain View, or ſeen in ſuch a 
certain Light, will neceſſarily appear to the 
Underſtanding in ſuch a particular manner, 
Viz. as fit or unfit, as Good or Evil, as 
a greater or leſſer Good ; and conſequent! 
ſach appearances to the Underſtanding, will 
(according to this Hypotheſis) neceſſarily de- 
termine the Will to chuſe this greateſt ap- 
pearing Good, And this is the very Scheme 
of the Fataliſts, whereby they prove all 
Human Actions to be neceſſary, and that 
there is no ſuch thing as Freedom of Choice 
in any intelligent Being whatſoever ; And 
according to this Hypotheſis, it will not be 
eaſy to give a fair and ſatisfactory Anſwer 
to the Arguments which the Fataliſts bring 
againſt all our Notions of Moral Good and 
Evil, if all human Actions arc in this matt» 
ner neceſſary; But of this more hereafter, 
2. The greateſt apparent Good does not 
always determine the Will; for there ate 
many Perſons convinced that future Happi- 
neſs purſued in a way of Picty and Virtue, 
is really the greateſt natural Good: this ap- 
pears very plain to their Underſtanding, 
and yet their Mill chuſes preſent Senſualities 
and vicious Pleaſures, and putſues them in 
oppoſition to this greateſt apparent Good, 
and the laſt Dictate of their Underſtanding 
about it. The Power of the Will to chuſe 
and act in this caſe continues the ſame after 


the laſt Dictate of the Underſtanding as it 
C2 did 
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dig before; and in weak and fooliſh Crta- 
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Fed and, ingen z ede Apperite, miakes 
Judge c Underffand- 
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;, Bur I rather think gh violence of Ap 
petite or Paſſion that many times byaſſes and 
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nderſtanding, or Coovidtions of tl 
o0d, but rather 
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ſeience be not ſtill convinced that it is better 
to purſue Virtue, z. e. not only morally hel- 
ter, or more agrecable to the Will of God, 
but tis naturally better as it conduces to a 
greater natural Good, or final Happineſs: 
and he will frequently confeſs it, that con- 
der d as a natura Good, the practice of 
Virtue, with all its Confequences of _ 
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final Happinels, is better than Vice with its 
Conſequences of final Miſery: But his 
ſtrong Paſſions and preſent Appetites hurry, 
on his Wilt to chote Vice before Virtue; 
and thus contradict the Dictates of the Un- 
derſtanding or Conſcience concerning the 
greateſt apparent Good, both Natural and 
Moral. Mr. Locle, in his Eſſay; Book 2. 
Chap. 21, Sect. 35, 38, 43, 44. talks more 
copiouſly on this Subject, and ' confirms 
what I have here expreſs d. 
And let it be conſider'd, that if things 
be not as I have here 'repreſerited them, ' but 
if on the cofitrary the Will cannot chuſe 
Vice unleſs the laſt Dictate of the Under 
ſtanding determine that Vice is at 'preſent 
the 'greareſ} apparent Good,” or Vice ir t 
be preferred” and purſued; and if then the 
Will muſt obey the . Underſtanding; and 
chuſe ſenſual Vices; then there is no ſuch 
thing as Sin againſt the Convictions of the 
Mind, or the laſt Dictates of the Under 
ſtanding: which is à very abſurd Propoſi- 
tion, and contrary to all Experience; and 
it 'ftees the Criminal from all blame even 
in tlie fight of God, who has formed his 
Nature ànd his Powers in this connexion. 
My laſt Reaſon to ptove that the laſt 
Dictate of the Underſtanding, ot the greateſt 
apparent Good, does not 2 determine 
the Will, is, becauſe ſometimes two things 
. Mona C Wits ads ys |! are 
| $1 l | rf 
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are propoſed to the Will, wherein the Un- 
derſtanding can give no Dictate, becauſe it 
ſees no manner of difference, or at leaſt no 
ſuperior Fitneſs, nor can poſlibly repreſent 
one as a greater Good than another ; and 
here the Will cannot be determined by the 
Underſtanding. Of this I ſhall ſay mor 
afterward, | | 
Other Philoſophers, and particularly Mr. 
Locke ſuppoſes Uneaſmeſs to be the great 
Principle of all the Determinations of the 
Will.” Sce his E//ay, Book 2. Chap. 21. 
Sed. 29, 33-39. But I think it may be 
proved that the Will is not always deter- 
mined by ſome Uneaſmeſs, as I ſhall ſhew 
immediately: yet by the way I may take 
notice, that wherceſoeyer Uneaſincls doth 
determine the Will, this does very little 
differ from the former Principle, vig. that 
tis determined by the greateſt apparent 
Good; for this Uneaſmeſs proceeds, as Mr. 
Locke confeſſes, from the Abſence of ſome 
natural Good; and the Will determines it- 
ſelf to purſue this abſent Good, in order to 
remove this Uncaſineſs. Thus tis Good 
apprehended by the Mind in its laſt Dic- 
tates that in theſe Caſes ſtill determines and 
directs the Will. ti 
Or thus: The removal of this -preſent 
Uneaſineſs is itſelf the greateſt apparent 
Good, and the Will is determined to act 
thus or thus for the remoyal of this * 
N- 
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Uneaſineſs; and thus tis determined by the 
greateſt apparent Good. 

In the 33d and 42d Section, Mr. Locke 
himſelf grants, that tis Good that deter- 
mines the Will, tho not immediately; and 
his Doctrine is, that Good, as it is apt to 
produce Eaſe and Pleaſure in us, is the Ob- 
ject of our Deſire; and tis this Deſire of 
Good raiſed by the preſent Uncaſineſs in 
the want of it that determines the Will. 
Now I ſee no great difference betwixt this 
and the common Opinion, nor ground 
enough for that great oppoſition between 
his Doctrine in this point, and the common 
Doctrine, which he ſeems to repreſent in 
two whole Sections; for in the Acts of the 
Mind which are inſtantaneous, and many, 
as it were, are ſometimes crouded into a 
Moment, ſuch as an Uneaſineſs under the 
Abſence of Good, and a Deſire of its Pre- 
ſence, &c. tis difficult to ſay, this or that 
is firſt or laſt. | 

Mr. Lee, in his Notes on Mr. Locke, 
gives ſome probable Arguments againſt his 
Opinion, and proves that Uneaſineſs is not 
the ſole Motive to voluntary Actions. 

This Uneaſine ſs, faith he, is a Trouble, a 
kind of Pain, a natural Evil, and ſeems ra- 
ther to be the Spring of animal Actions and 
of vicious Acts, than of ſuch as are Exerciſes 
of Virtuc, and Piety, and Charity; and thus 
'tis rather the Motive to the Wills of the 

C 4 worlk 
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worſt or meaneſt of Men, than to noble 
and virtuous "Spirits. So the Fear of Evil is 
the Motive to the vileſt of Men to various 
Actions and Abſtinences; but Love to do 
as well as receive Good, moves the beſt- con · 
ſtiruted Minds. 

This Doctrine of Uneaſme/s ſeems to 
govern the Actions of Men by the Principle 
of Brutes, for they are carricd by Hunger 
and Thirſt and Uncaſineſs towards their na- 
tutal Actions: therefore tis more honou- 
rable and ſafe to aſcribe at leaſt all virtuous 
Actions to a diviner Principle, 

To this, let me add another Reaſon or 
two, to make it more evident that this Un- 
eaſineſs can never be the univerfal and con- 
_ Cauſe of determining the Wall. 

Suppoſe a Man is pleaſed, and eaſy, and 
perfectiy fatisfied in his preſent Circum- 
ſtances, be it in his preſent Habitation, in 
his Company, in his Manner of Life, in his 
Trade and Buſineſs, or any thing elſe; 1 
would ask, What is it determines him to 
will his continuance in theſe Circumſtances, 
his abiding inthe ſame Habitation, his con- 
verſing with the ſame Company, c? Is 
it any Uncaſine ſi that determines him? Is it 

not rather his preſent Eaſimeſs and Senſe ot 
ooo that moves him to will the con- 
tinuance of his preſent Eaſe? And Mr. 
Locke (confeſſes this in 'Scft. 34. Now. 1 
would ask - whether 4a Mill to continue 
| be 


Set. 2. the Mill ta cbuſa. 28. | a 


be not a Volition, as well as 4 Hill 16: 
change. | 

Again, Is it Uncaſineſs that determines. 
the Bleſſed God, and all the holy and happy 
E in Heaven, to do what they 455 

ould it not have a profane Sound to ſay, 
that preſent Uncaſineſs determin d God to 
make Beaſis and Men, Birds and Flowers, 
to cxeate a Heaven od an Earth? Can we 
believe that preſent Uncaſineſs determines, 
every Angel to chuſe and love God the 
chief Good, or to will the ſeveral Actions 
wherein he obeys his Maker, and executes 
his Orders? Or that tis ſame preſent Un- 
caſineſs that cauſes the Saints in Heaven 
to perform their ſeveral Acts of Duty and 
Adoration, or to will their continuance in 
the Service and Enjoy ment of God ? 

Upon the whole, it is granted that theſe 
three Principles, viz. The greateſt appa- 
rent Gaod, the J Roar ab of the 1 8 
Standing, or the Removal of preſent : 
eaſine[s, (whether you ſuppoſe them diſtin& 
or the ſame) may have a. perſuaſive Influ- 
ence ſo far as to determine, or rather in- 
cline the Will of Men. to far the greateſt 
part of their. Volitions or Ads of Choice; 
But wie have proved that theſe are not the 

univexſal and certain or neceſſary Principles 
of all the Will's Determinations. 
Let us enquire now whether there are. 
not VE Inſtances wherein the Nane 


deter- 
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determined neither by preſent Uneaſmeſs, 
nor by the greateſt apparent Good, nor 
by the /aff Dittat: of the Underſtanding, 
nor by any thing elſe, but merely by itſelf 
as a ſovereign and ſelf-determining Power 
of the Soul: Or whether the Soul does 
not will this or that Action in ſome Caſes, 
not by any other influence but becauſe it 
will, and perhaps to ſhew its own Sove- 
reignty or ſelf determining Power. Let 
us put this Caſe: Suppoſe I have a mind to 
prove to an Atheiſt or a Fataliſt that I am 
a free Being, for I can turn my Face to the 
South or the North, J can point with my 
Finger upward or downward, juſt as I 

pleaſe, and according as my Soul wills; 
and that I have a Power to will and chuſe 
which of theſe Motions I ſhall perform : 
Now if to demonſtrate this Freedom, 1 de- 
termine to move my Finger #þward, or 
turn my Face tothe North, 'tis not becauſe 
I was under any preſent Uneaſmeſs by ſtand- 
ing ſtill without Motion ; nor was the point- 
ing #pward or the looking Northward a 
greater apparent Good than looking to the 
South or pointing downward : Nor could 
my Underſtanding difFate one rather than 
the other: but it was a mere arbitrary Vo- 
lition, to ſhew that I have within me this 
ſelf- determining Power. And thus in ſome 
Caſes the Will determines its own Actions 
in a very ſovereign Manner becauſe it will, 


and without a Reaſon borrow'd from the 
Underſtanding; and hereby it diſcovers its 
own perfect Power of Choice riſing from 
within itſelf, and free from all influence 
or reſtraint of any kind. And perhaps 
this may be as good a way to reſolve ſome 
Difficulties that relate to the Actions of 
Choice, and Liberty of the Will, either in 
God or in Man, as any other laborious Me- 
thods of Solution which have not attain d 
the deſired Succeſs, nor fatisfy'd the in- 

quiring part of Mankind. I will not deny 
but that I am indebted to Biſhop King in 
his Treatiſe of the Origin of Evil, many 
years ago, for my firſt Thoughts 'of this. 
kind : And in my review of theſe Papers, 
I am confirm'd in theſe Sentiments by an 
Engliſh Tranſlation of that Book, with in- 
genious Notes upon it by a Writer who 
conceals his Name, printed 1731. Tho't 


ask leave in ſome points to differ from 
Scntiments | in that Treatiſe. | 
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That both underſtands- and wills: and yet 
we have very clear and diſtinct Ideas of 
theſe two Principles or Powers of Agen 
in "ourſelves, "Dis." We have a Power of 
percciving and aſſenting to Truth, and of 
ſeeing and taking notice of the Fitneſs or 
Unfitneſs, the Goodneſs or Evil of Things; 
this is called the Under/fanding, or ſome- 
times the Mind: And we have alſo a 
2 Power 
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Power of Willing or Chuſing one Th 
and refuſing another, ofpreterri ing one Th 
before another, of No ey 
to one 1 than — and this 
5s called the Vill 

As we are evidently and ſtrohgly con- 
Teles of theſe Powers in gur ſelues, ſo we 
reaſonably aſcribe the ſame to arher Spirits, 
| ſuppoſing them to be of a fittiilar Conſtitti- 
tion: And we are taught alſo to forin' tlie 
ſame Ideas of GOD our Maker, hom 
the Liglit of Nature and Seripture tepte- 
ſent to us as a Spirit, and we are Wade 
after his Iniage, as well as are his Off 


fring. John iv. 24. Gen. i. 26. Acts xvii. . 
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Prop. II. The etertal Reaſon and Nature 
of Things ſeerms to point out this. practical 
Truth fo us, or tathier"this Rule of Action, 
iz. that where a Being is poſſeſs d of two 
ſach Powers, one of them, vz. the Uu. 
Aerſtanding, which perceives the Fitneſs or 
Unfitneſs, Good or Evil of Things, ſhould 
be a Director or Guide to the other Power 
which is active, vis. the Mill, that it may 
regulate and determine its Actions, and chuſe 
and refiile Objects propoſed to it "according 
to the Fitneſs or Unfitneſs, Good or Evil 
Which is diſcover'd by the Underſtanding : 
And that whereſoever greater degrees of 
Fitneſs or G0Odnels are diſcovetd by the 

Under- 
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Underſtanding, there alſo the Will ſhould 
determine its Choice. 

Prop. III. But where there is no ſuch ſu- 
perior Fitneſs or Goodneſs in Things, or 
where it cannot be diſcover'd by the Under 
Sanding, but the Objects which are propoſed 
appcar equally fit or good, there the Will is 
left without a Guide or Director: And 
therefore it muſt make its own Choice by 
its own Determination, it being properly a 
Self-determining Power. And in ſuch caſes 
the Will docs at it were make a Good to 
itſelf by its own Choice, z. e. creates its 
own Pleaſure or Delight in this /e/f-choſen 
Good ; even as a Man by ſeizing upon a Spot 
of unoccupied Land in an uninhabited 
Country makes it his own Poſſeſſion and 

Property, and as ſuch rejoices in it. Where 
things were indifferent before, the Will 
finds nothing to make them more agree- 
able than they were, conſiderd merely in 
themſelves, but the. Pleaſure it feels ariſing 
from its own Choice, and its perſeverance 
therein. We love many things which we 
have choſen, and purely becauſe we choſe 
them. 

Let us ſurvey theſe two Caſes particularly; 
And, Firſt, let us conſider the Caſe where 
ſome ſuperior Fitneſs or Goodneſs appears 
to the Underſtanding. 

Prop. IV. If the thinking Being or Spirit 
be wiſc or perfect, then it will act according 

to 
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to that eternal Rule of Action which riſes 
from Reaſon and the Nature of Things; 
that is, whatſoever the Underſtanding ap- 
prehends and judges to have a greater or 
ſuperior Fitneſs or Goodneſs in it, the Will 
being guided by the Underſtanding,” prefers 
and determines itſelf to chuſe it, and re- 
fuſcth the things that appear /eſs Fit, as well 
as thoſe which are Unfit or Evil, This it 
doth conſtantly and certainly, ſo far as the 
Being is wiſe ; for this is one chief thing 
wherein conſiſts the Perfection or Wiſdom 
of a Spirit, vig. to chuſe and prefer what 
appears to be Fit and Good above what is 
Unfit or Evil, and alſo to chuſe that which 
is better or more fit, aboye that which has 
leſs Fitneſs, or Goodneſs. 233 

Prop. V. Tho' the Will of intelligent 
Beings is generally and ſhould be always 
led or influenced by the greateſt Fitneſs and 
Goodneſs of things whereſoever it appears 
to the Underſtanding, yet it is not neceſſa- 
rily and abſolutely determined thereby : for 
the Will of an unwiſe Being may poſſibly 
determine itſelf without regard to the Un- 
derſtanding, and even contrary to what the 
Mind judges to be fit or good. 

And it may do this many ways, viz. by 
Negligence, by ſudden Humour, Caprice, 
or Wantonneſs: The Will thro' theſe In- 
fluences may ſuddenly and raſhly prefer 
Evil te Good, or that which is leſs fit = 
E what 
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what is more fir, Or the Will may be 
tempted and led away to chuſe what is not 
really Good, by the enticing and ſolliciting 
Powers of ſtrong Appetite or Paſſion, con- 
traty to the Judgement of the Underſtand- 
ing. is true indeed, the Will may chuſe 
and determine to reſiſt thoſe” importunate 
Paſſions, or it may obey them without re- 
#*atding the Mind, or in oppoſition to the 
better Dictates of the Underſtanding : For 
mo the Mind-is: given us for a Director or 
Adviſer, yet not as an abſolute Lord or 
Ntiler. Tis the Mall that is properly the 
moral Principle or Agent within us, the 
pftoper Subject of Virtue or Vice, and there- 
fore it muſt be free and a ſelf- determining 
Power, and muſt chuſe of itſelf whether it 
will follow Reaſon or Appetite, Judgement 
or Paſſion. 
And therefore tis, that Whenſoever the 
Will determines contrary to the Dictates 
of the Underſtanding or Conſcience, tis 
both unwiſe and highly criminal, becauſe 
uch a Spirit acts directly :coritrary to the 
Light or Law of Nature, the great Nale 
„ "Reaſon, and the appearing Fitneſs of 
things: And this gives juſt occaſion to the 
ſharpeſt Reproaches and Torments of Con- 
ſcience, when the Will has determined 
"contrary to the Dictates of -Conſcience, ie. 
of the Underſtanding. \ 


Prop. 


Sect. 3. Selfdetermining Power. 33 
Prop. VI. Tho' Sins againſt Conſcience 
are too frequently committed, yet the chief 
Reaſon why imperfect Beings ſo often chuſe 
unfit or evil Things, and prefer them to 
what are fit and good, is not merely from 
this negligent Humour, or a wanton and 
capricious Turn of the Will, or the mere 
compliance with violent Appetite or Paſſion 
in determining its Choice contrary to ap- 
pearing Fitneſs or Goodneſs, as repreſented 
by the Underſtanding; but it ariſes moſt 
frequently from the Underſtanding appre- 
hending ſome things to be fit or good upon 
a (light view of them, which really are 
not lo, and from the Will's Inclination or - 
Wiſh, through the falſe Byaſs of Appetite 
or Paſſion, that ſuch a thing ſhould be fit 
and good, before mature Examination, and 
from its determining to ſearch no further; 
but it precipitates the Judgement, hurrics it 
into Error, and acts and chuſes raſhly upon 
preſent (light Appearances. 

And indeed in this Caſe the Will, which 
might yet longer ſuſpend the Judgement 
by putting the Underſtanding upon a further 
ſearch, is criminal in permitting a Judge- 
ment to paſs on things upon ſuch flight 
Appearances of Fitneſs or Goodneſs, and 
determining its Choice according to them, 
inſtead of delay, and further ſearch and 


enquiry. | 
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* Mankind (of whom I chiefly ſpeak here) 
are oſten led aſtray in this Matter by the 
falſe Repreſentations which Paſſion and 
Appetite, Senſe atid Fancy make of things 
to the Underſtahding. We commit many 
Miſtakes about the Fitneſs or Goodneſs of 
„Things, by ſeeing them in a deceiving Si- 
tuation, in a falſe Light, and under a Diſ- 
guiſe, by beholding things but in part and 
35 impetfect manner, by the numerous 
Prejudices of many kinds that lead imperfett 
. Creatures aſtray in their Judgement of things. 
And we are generally too ready to paſs a 
_. raſh and haſty Judgement and Determination 
.of what is fit and good, before a thorough 
Examination. We ſoon grow weary of a 
State of Suſpenſe and Doubt about the Fit- 
neſs or Goodneſs of Things: and there is 
often found an Impatience in the Will to 
determine itſelf one way or another with 
ſpeed, as well as an Inclination that ſuch a 
thing ſhould appear fit and good accbrding 
to the Byaſs of Senſe and Appetite; and 
"thus it often chaſes Evil inſtead of Good. 
Prop. VII. Indeed, if we happen to paſs 
.a falſe Judgement from the mere Imper- 
fection of our natural Capacities, or under 
the Influence of any of theſe Prejudices 
which we had no manner of Means nor 
Power to reſiſt or ſubdue; this Miſtake of 
Judgement, and the unhappy Choice * i 
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Will according to it, ſeem to be innocent, 
and merit no blame. 

But when we give up ourſelves to a raſh 

Determination of Judgement or Choice, 
under ſuch Prejudices as might be reſiſted, 
or when we yield to this Impatience of the 
Will, and wilfully neglect a further Search 
where we might have juſtly delay'd, and 
fearched further, and by this means our 
Will prefers real Evil to Good, or chuſes 
things leſs fit before things which are more 
fit, we herein become culpable : And this 
Faultineſs hath greater or leſs degrees, ac- 
cording to the different Opportunities, Ad- 
vantages, and Capacities we had to cxa- 
mine, judge, and chuſe aright. 
And let it be obſery'd, that as unwiſe 
Spirits determine amiſs in their Judgement 
and Choice of Things, thro haſte or 
raſhneſs, or through a ſudden and ſtrong 
Byaſs of Appetitc or Paſſion, &c. ſo a Spi- 
rit which is wiſe may, through Unwatch- 
fulneſs, ſuffer itſelf to be betray'd into ſuch 
2 raſh and falſe Judgement, and ſuch an 
unhappy and criminal Action, and chuſe 
Evil inſtead of Good. And perhaps this 
was the true Spring of the Fall of Man 
from his State of Innocence, and the En- 
trance of Sin into the World. 

Hitherto we have ſpoken chiefly con- 
cerning the Determination and Choice of 
the Will in thoſe Caſes where the Under- 
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ſtanding repreſents one thing as fitter and 
better than another : But — us now con- 
ſidęr the Caſe ſuppoſed in the third Pro- 
Poſition, where there is no ſuch ſuperior 
Fitneſs or Goodneſs, or where it doth not 
1 to the Underſtanding. 
Prop. VIII. There may be ſeveral things 
propoled to the Underſtanding even of a 
wiſe and knowing, but imperfect, Spirit, 
wherein the ſuperior Fitneſs or Unfitneſs 
is concealed, and doth not ſufficiently ap- 
pear to the Underſtanding, ſo as to give 
any juſt and certain Direction to the Will 
which of them to chuſe or refuſe. In 
ſome Caſes it is plain that the Under- 
ſtanding, after all proper ſurveys and in- 
quiries, is left in perfect ſuſpenſe about the 
greater or leſſer Fitneſs of Things, and the 
Will may be perfectly indifferent to them: 
And yet the Will may without fault or 
folly determine itſelf to chuſe the one or 
the other: as for inſtance, If I am hungry, 
and two pieces of Bread, or two Cakes 
lie before me, which appear to be equally 
good for Food, at cqual diſtance from me, 
and in all other circumſtances have no diſ- 
cernable inequality, ſo that I am intirely 
indifferent to either of them in particular, 
yet my Will may determine itſelf to chuſe 
and eat one of them to ſatisfy my hunger; 
but which I ſhall chuſe muſt be determined 
N the mere Act of 7. Will, for I cannot 
ſtay 
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ſtay an hour in ſuſpenſe and trifling in- 
quirics. Perhaps one of theſe pieces of 
Bread might be really in itſelf much fitter 
for my Nouriſhment than the other; or, 
perhaps there might be ſecret Poiſon in the 
one, and not in the other; but I knew it 
not; they were equal to me in appearance, 
and therefore I was not led to determine 
my Choice by any ſuperior appearance of 
Fitneſs or Goodneſs ; yet my Will determi- 
ned itſelf to chuſe one of them becauſe 
it is a ſelf-determining Power, and hath 
perfect freedom of Choice within itſelf : 
and herein there is nothing fooliſh or cri- 
minal, even tho I ſhould happen to be 
poiſon'd by it, by taking that piece which 
was unfit for my nouriſhment. *' 

Prop. IX. As there may be ſeveral things 
propoled to a very wile intelligent Being, 
wherein he can diſcern no ſuperior Fitnels 
or Goodneſs, ſo there may be ſome things 
| propoſed wherein there is really no ſu- 
perior Fitneſs or Goodneſs at all; yet it 
may be fit at particular ſcaſons that one of 
them ſhould be choſen, This is a common 
Caſe; As when two Bricks, ſuppoſe them 


called A and B, lie before a Builder, which 


are equally fit to fill up ſuch a Vacancy in 
the Wall, and lie equally near his Hand, 
and are equal in every other appearing Cir- 
cumſtance ; the Builder muſt not ſtay an 
hour to debate with himſelf, and to deter- 
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mine which Brick to chuſe for filling up 
this Vacancy; that would be folly indeed: 
But his Will freely and of itſelf chuſes the 
Brick A, merely becauſe he will, and leaves 
B, or refuſes it: Then, as J hinted before, 
this Brick A becomes ſo far good and fit by 
his chuſing it, as that he approves of it in 
its place in the Building above any other, 
and delights in his own Choice and Work. 
Or take another inſtance: Suppoſe a Man 
be defired to ſhew his Power of Self- deter- 
mination, or of pointing with his Finger, 
and he prints to the North or to the Eaſt, 
to the He yens or to the Earth; here is no 
ſuperior Fitneſs or Unfitneſs in the one or 
the other, but he points upward or North- 
ward as he pleaſes ; his Will determines for 
no other Reaſon but becauſe he will, and 
hereby ſhews his own ſelf- determining 
Power in all this: tho' it be perfectly arbi- 
trary, yet there is nothing fooliſn or faulty. ' 
We may find inſtances of this kind in 
Moral Actions as well as Natural: Suppoſe 
God requires Abraham to offer a Lamb out 
of his Flock in Sacrifice, and Abra 
taking a ſurvey of the twenty fatteſt Lam 
in his Flock, cannot find which is the beſt 
of them; his own Will mpſt finally deter- 
mine and chuſe any one of them for the 
tar, Or let it be ſuppoſed that 1 have 
ten Half. pennies in my Purſe, and I meet 


with a dozen Beggars, alt ſo equally poor 
5 and 
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and miſerable, that I cannot diſcern which, 
is the moſt or which is the leaſt indigent: 
I muſt neceſſarily leave two of theſe Men 
out of my diſtribution, but my Under. 
ftanding cannot direct me which theſe two 
are, nor can it tell me which are the ten 
fitteſt Objects of my Charity. What can 
determine my Choice here but my own 
Will by its ſelf- determining Power! 

The Underſtanding in ſuch Inſtances as 
theſe, has no pretenee of Power to direct 
or determine the Will, becauſe it ſees no 
ſuperior Fitneſs, and the Will would be for 


ever undetermined, if it did not determine 
itſelf. | 
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How the Will of GOD determines 
ſelf. 


NOW let us try to apply theſe things 
to the Great and Bleſſed GOD in his 
Tounſels and Actions; always remembring, 
that when we ſpeak of theſe Divine and 
Unſearchable Themes, we do not pretend 
nor aſſume ſo much as to determine that 
things muſt be literally juſt ſo tranſacted in 
the Divine Counſels, but that we ſpeak 
of God as acting according to the — 
| D 4 
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of Men, and ſo far as our Ideas can reach 
thoſe Sublimities. 
Prop. X. The great God, whoſe Under- 
ſtanding is perfect, ſees all the real and 
poſlible Fitneſſes and Unfitneſſes, Good or 
Evil, which are in things, as they are con- 
tained in his own eternal Ideas: He beholds 
all that is fit or unfit, whether the things 
themſelves are actually exiſtent, or only 
poſſible, becauſe he fees all the infinite 
Relations of things to one another in a ſi- 
er and comprehenſive View. 
Here note, that 1 do not meddle with 
this Debate whether there be any Fitnefs or 
3 Goodneſs in things antecedent to or ab- 


from the Being of à God. Had 
he 15 ens God, ere had pers 


been ſuch real Fitneſles, nor. ſuch Id ht 
all. Vet it is ckrtain we may conceive of 1 
ſuch Fitneſſes antecedentiy to our Concep-- 
tion of the Being of a God. This is plain 
and evident, that God is eternal, and his 
Ideas are eternal, and theſe Fitneſſes of 
things alſo are eternal: and perhaps theſe 
Fitneſſes of Things can have no original 
Exiſtence nor Eternity but in the Divine 
| | -'Tdeas, and conſequently are included in 
# the unchangeable Nature of God. | £ 
| And this is one Argument whereby, 
as I remember, the late ingenious Mr. Nor- 
"7s ſomewhere proves the Being of a God, 

_ viz. that there are certain eternal Tru ths 
Ms 0 Or 
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or Propoſitions, Natural, Mathematical and 
Moral, ſuch as, Three and three make 455 3 
Tuo Parallel Lines will never meet ; The. 
Whole is greater than any one of its Parts; 
and God ig to be honoured by his intelligent 
Creatures, Now theſe eternal unchange- 
able Truths are not a mere Nothing, and 
therefore they muſt have an — Ex- 
iſtence ſomewhere, and this cannot be but 
in ſome eternal Mind, which is G0 P. 
However it be, this is certain, that all 
theſe eternal Fitneſſes lie open to the Divine 
Mind, and are part of his unchangeable 
Ideas, which is all that my preſent Argu- 
ment requires. 

Prop. XI. When we conſider or ſpeak 
of the Decrees of God, or his Determi- 
nen us what he will do, or what he will 
not do, we are conſtrained to acknowledge 
that his Will always chuſes and determines 
to act what is fit and good: that is, in our 
way of conceiving, whereſoever there is 
an eternal Fitneſs or Unfitneſs, Good or 
Evil in things, he always determines to act 
according to this Fitneſs, and this Goodneſs; 
for to act an unfit thing would be unwiſe, 
and to act a thing which is evil, would not 
be good ; whereas the bleſſed God is per- 
fectly Wiſe and perfectly Good in all his 
Works and his Decrees, in his Creation 
and Providence, and Government of the 
World ; he is faithful to his Promiſes, he 
15 
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he righteous and juſt in his Daten 


; Kind in his Conduct towards his Crea- 
fo fat as the Rules of Wiſdem and 
Juſtice admit: Nor is it poſſible that God 
be or act otherwiſe than aecording 
to this Fitneſs, where there is any Fitneſs 
or Goodneſs in things, fince theſe cternal 
2 unchangeable Fitneſſes exiſt in his Ideas, 
and for God to act againſt them, would be 
vnſit and unwiſe, and becoming the THY 
rater and Nature of a God. 

_ Prop. XII. For the fame reaſon his W i 
exerting itſelf in a way of Government, 
determines all the Rules of moral Virtue 
and Piety for the Practice of his Creatures, 
accordigg to the original and eternal Fit- 
neſs of things, whereſoever there is ſuch 
an eternal Fitneſs. As for inflance, that 
856 ou Creator is to be honour'd and lou d, 
and worſhipped, and obey d ; that Promiſes 
4 Contratts are to be fulfilled ; that one 
Mar muſt not take away another Mans 
Life or Property by force or fraud, &e. 
Tat. are Moral Propoſitions of eternal 

Prop. XIII. God: has made hike Moral 
Roles known to Man to be his Will two 
Ways, v. by Reaſon and by Revelation. 

1. "By Reaſon, that is, by forming their 
natural 22 of Thinking and Reaſoning 
in ſuch a manner, that when they ſet them - 
felves to a careful and due Conſideration of 


the 
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che Relation of Gad 10 his Creatures, and, 
of Creatures to onc another, they can 
not but infer theſe Propoſitions to be true, 
and to be moſt proper Rules to govern 
their Practice ; and that God, Who has for- 
med their reaſoning Powers in this manger, 
has hereby made theſe things their Duty, 
As our Reaſon is ſo formed, that in na- 
tural things it is impoſſible we ſhould: judge 
otherwiſe than that three and three mal 
fix, or the Whole is greater than a Part; (a 
in Moral things we cannot judge otherwiſe, 
when we have the Idea of a God, than that 
God our Maker is to be honoured and wor 
ſbipped, &c. And when our Reaſon judges 
thus, then it appears to be the Will of 
God, and we are obliged to kennen and 
wy it as our Maker's Will. Y 
2. By Revelation, .orGctipanee; Gad has 
alſo: manifeſted theſe Rules of moral Virtue 
or natural Religion, and hab confirnyd 
the Law of Nature or Dictates of Reaſon, 
and given a double Diſcovery of theſe Duties 
to thoſe who live where this Revelation is 
publiſhed, and a double Obligation 10 the 
performance of them. 
Here let it be obſerved, that] roger ace 
into the Controverſy, Whether theſe moral 
Propoſitions about eternal Fitneſſes of things 
would have the force of Laws, and carry 
any proper Obligation with them upon the 
8 and Will of Man without the Conſi- 


deration 
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deration of the Exiſtence of God, and of 
his Will thus found out by our reaſoning 
Powers; I am rather inclined to think that 
it is the Will of God as manifeſted by Rea- 
ſon or Revelation, which lays the true and 
proper moral Obligation on the practice of 
intelligent Creatures; but I avoid the em- 
baraſſing my. preſent Scheme of Thoughts 
with that Diſpute. Lis evident enough, 
that in the grand Lines of moral Virtuc and 
Piety there are theſe eternal Fitneſſes; and 
our reaſoning Powers, when they have 
found out the Being of a God, and our 
Relation to him, muſt alſo acknowledge 
they are ſo far the Will of God, that we 
ate obliged to praftiſe according to theſe 
moral Fitneſſes, theſe eternal Rules of Virtue. 
Prop. XIV. But there may be ſeveral 
things ſuppoſed to come within the view 
of the Divine Mind, or the Underſtanding 
of God conſider d as a Creator, which have 
no real Fitneſs or Goodneſs in themſelves, 
or at leaſt which have all an equal Fit neſs or 
equal Goodneſs to anſwer any general or ſpe- 
cial Deſign of God: And if they are con- 
fider'd in all the various Relations in which 
they ſtand cither to God himſelf, or to other 
things in the Univerſe, there is no real ſu- 
perior Fitneſs or Goodneſs in any of them 
above the reſt, ſothat they appear Rey 
een in *. Divine Ideas. 
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Now in ſuch Inſtances the Will of God, 
as a ſovereign Agent, has no Determination 
from his own Ideas, and therefore in and of 
itſelf determines itſelf to chuſe one thing 
and not another; and, as it were, makes 
that thing Good, makes it pleaſing to him- 
ſelf, by his own Determination or Choice 
of it. Whereſoever the infinite Knowledge 
of God ſees no Goodneſs nor Evil in the 
Ideas of things themſelves, he can make 
them ſo far good by fixing his own Free- 
will and Choice upon them, and they then 
are agrecable and pleaſing becauſe of his 
free Choice, which before were entirely 
indifferent. 

And indeed there ſeem to be a great 
number of inſtances of this kind relating 
to God and his Works: as, What ſort of 
Syſtem of Beings he would make, and 
whether Minds, Bodies, or both; What 
ſhould be the preciſe Shape, and what the 
preciſe Place of every cbrporeal Being in 
the World ; Whether this whole: Univerſe, 
or the Sun in our Syſtem, ſhould have one 
Atom in it more or leſs; Whether the Whole 
or any Part of it ſhould have been created 
one moment ſooner or later; In what pre- 
ciſe Spot of our ſolar World Jupiter or 
Saturn, or any of their Satellites, or this 
Earth or its Moon ſhould be firſt placed; 
or whether any of them ſhould have one 
Particle of Matter- more ar leſs in them, » 
this 
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tis or chat Partiele lie in any other ſituation; 
Whether this ſingle Atom of Mould or Clay 
mould be part of the Glebe at Taunton or 
Tivirton; or whether this Grain of Sand or 
Pebble ſnould be found on the Shore of 
Drul or Dover, or on the Coaſts of Africa 
or the Zaſti Indies; * Whether this Particle 
of Water ſhould belong to the Severn or 
the Thames, of ſhould be flowing this Mo- 
ment in the Atlantick or the Mediterra- 
neun Sea; or whether 'this' Particle of Air 
mould de foutid in Efe ot Hert ford. 
ire, or in Americ n on this Day, this Hour, 
and this Second of Time : On what par- 
ticular Branch ſuch a Bird ſhould fir at ſuch 
A Mindte, and what Notes it ſhould ſing ; 
and how many Leaves ſhould grow on ſuch 
# Bongh, and how many Indentings on the 
Edge of every Leaf; How many Colours 
Nonuld plow on the Cheek of ſuch a Tulip, 
or yellow Seeds lie in the boſoni of a 
Roſt; Whether this particular Human Soul 
mould be united to Body born in Lapland 
or Ruffa, ot this Child ſhould be created 
for à tall Stature or a Dwarf, or be brought 
n into 
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* I have dwelt too long. perhaps on ſuch minute and 
Toconfiderable Inſtances a8 3 but I did ir partly to 
intimate how univerſally the Great God is laid under neceſſary 
and minute Limitations, if theſe things were not indifferent; 
and partly to give occafion to diffuſe oar Thoughts into li 
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| | Jaſkdhces: in the  Aniadare Human, aud Angelick Worlds, 
„ which perhaps are as little and indifferent in the Eſteem of 


Go, as theſe minute Inconliderables are in our Eſteem. 


into the World in the ſeventh or I&ven- 
teenth Century; Whether this Drop of Rain 
ſhould fall upon a plow'd Field or a Rock, 
or this bright Sun · beam ſhould light on me 
or my Neighbour, on the Earth ot the 
Moon: And perhaps ten thouſand other 
things, and that of much greater impor- 
tance in their Gn may have no 
ſuperior Fitneſs or Unſitneſ in themſclves, 
but arc all equal and all indifferent. And 
here the Will of God, by and of itſelf; as 
a free and ſovereign Power, determines it - 
ſelf in its Choice, and as it were makes it 
fit and good by his own Choice and Derer- 
mination, and delights in his own Will 
and Purpoſe, and in the Thr 
Works of his Hands. 

Prop. XV. When God out of there; So- 
yereignty and Good Pleaſure hath determined 
his Will to chuſe and create one - fort of 

. World or Syſtem of Things out of Thou- 
- ſands which perhaps were equally fit, or to 
make this or that fort of Creatures in this 
World; he then may be faid to be led by 
the Nature and Relations of thoſe things, 
and by proper Fitneſſes which belong to 
that Syſtem, or to thoſe Creatures, to deter - 
mine thoſe things of a natural or moral 
kind, which are proper for thoſe Creatures, 
or for that Syſtem, As for inſtance: Sup- 
- poſing juſt ſuch a World to be created as 
ours is, then perhaps it mult have ſuch Laws 
» bs 1 of 
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of Motion: Or, if Man be created exattly 
ſuch a Being as he is, then it is proper that 

he ſhould have ſuch Ideas, ſuch Notions and 
-Sentiments, & c. and that he ſhould live 
under ſuch certain Laws and Rules of 
Adion. 

But perhaps Gvcral of theſe arc not eter- 

nal Laws or Rules either of Nature, or 
Motion, or Morality to other forts of Crea- 

tures, or other Syſtems which God might 
have choſen ro create. - Therefore tho' we 

may aſſert ſome to be eternal Laws or Rules 
for all poſſible Worlds, yet tis hard for us 
to ſay in al Caſcs, how far theſe cternal 
Fitneſſes extend. And we have reaſon 
enough to ſuppoſc that many things even in 

our preſent Syſtem of Nature are not deter- 
mined from their eternal ſuperior © Fitneſs, 

but that thouſands of Poſſibles even in our 
Syſtem might be cqually fir in themſelves, 

and twas the Will of God the Creator, 
that ſoveteignly choſe ſome particulars 

above others, and made them actually exiſt, 
and behold they are all very gol. 
Prop. XVI. So when we conſider God as 

a Governor in appointing ſuch poſative Laws 

and Rules of Duty for his Creatures, which 

are not contain d in the Law: o Nature, 

there may be Inſtances wherein among 5 
a thouſand poſſible Rules or Laws each | 
of them may be fit, and yet there is no ſu- 
perior Fitneſs in one above the reſt: Then 
8 the 
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the Will of God by and of itſelf determines 
and chuſes what poſitive Laws, what Duties 
he will command or preſcribe to his Crea- 
tures, and he makes the thing which he 
preſcribes more fit and good for us to prac» 
tiſe merely by his own Choice, Determina- 
tion, and Command: as whether the Ta- 
bernacle ſhould have juſt ſach a number 
of Boards or Curtains, Pins or Tacks in 
it z whether every Board or every Curtain 
ſhould be juſt ſo long and ſo broad, to the 
thouſandth part of an Inch; whether the 
Sacrifice of” the Paſchal Lamb, the Red 
Heifer, and the whole Burnt-Offcring on 
the great Day of Atonement, ſhould have 
every the leaſt Ceremony of Waſhings, 
Burnings, Sprinklings, &c. belonging to 
them, ſo preciſely adjuſted in that very form 
as they are appointed in the Books of Moſes 3 
in ſhort, whether every Pointand Tittle of 
every Ceremony and poſitive Duty which 
God has appointed from the Beginning of 
the World to this day, had in itſelf and in 
the Nature of Things, ſuch a ſuperior Fit- 
- neſs, that it could not be determined other» 
wiſe: Surely it is much more becoming 
and proper to think and ſay, that God has 
determined theſe things by his own Will 
or Self- determining Power and free Choice: 
For it ſcems to me a very harſh and bold 
| Affirmation, that not one of all theſe 
Punctilio's could ever have been other wiſe 
h ants | ap? 
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appointed by God himſelf, as we dau de 
notice immediatel 7. 

Prop. XVII. Thus Seba we anden 
Man as a, natural or a moral Agent, and 
whether we conſider God cither as a Creator 
or as a Governor, there ſeem to be ſeveral 
inſtances wherein there is no-ſuperior Fitneſs 
or Unfitneſs of Things, that appears to the 
Underſtanding to give any direction to the 
Will in its Choice: And as the Nature of the 


Will in itſelf is a Power of Choice or Self- 
determination; ſo in theſe inſtances it emi- 


nently appears that it muſt be leſt to deter- 
mine and chuſe for itſelf without . di- 
region of the Wannen 
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Liberey. 


Hils Scheme of the Liberty 'of the; 
Will, and of the Spring of its Choice 


and Determination, as reſiding within itſelf, 
has many Advantages attending it; and chey 
are ſuch. as theſe. 


I. Advantage. We are hereby led evi- ( 


dently to a & moving Pouer, to a Prin- 
ciple of Motion or proper Action in Man, 
Wen we are ee continually, and: 

| hien 
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which we feel and experience in ourſelves 
to be the active Spring of thoſe voluntary 
Motions which we excite in our own Bo- 
dies, and thereby in the Bodies that are 
round about us: And this leads us by fair 
reaſoning to infer, that ſince we neither did 
nor could give Being to ourſelves, to our 
ſelf moving Powers, or to other Creatures, 
there muſt be ſome ſuch ſupreme ſel fmo- 
ving Power which is the Author and Cre- 
ator both of Bodies and Spirits, i e. of all - 
Active and Paſſive Beings. 

| Whereas the contrary Opinion, which 
ſuppoſes the Will to be always neceſſarily 
determined by the Underſtanding, and the 
Underſtanding always determined by the 
Appearances of Things, gives us no diſcove 
of any ſelf moving Principle or Power in 
this World ; and while the ſame Opinion 
ſuppoſes the Will of God to be in the ſame 
manner uniyerſally, eternally and unalte- 
rably moved and determined by the Ap- 
pearances of Things and their ſuperior Fit- , 
nels,” it gives perhaps too much advantage 
to the Atheiſt and the Sceptic to doubt 
whether there be any ſelf moving Pouer 
at all or no, whether there be any firſt- 
moving Spirit, 3. e. a God, This Doctrine 
has in fact been cmapioy d to this wretched | 
purpoſe. - 

II. Advantage. This Opinion aſſerts and 
attributes the moſt proper and moſt rational 

E 2 Doctrine 
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Doctrine of full Freedom to every intelli- 
gent Creature, and conveys a clear Idea of 
their Liberty both in thoſe ſpontaneoùs 
Actions where the Fitneſs of things ſo fully 
and evidently appears, as powerfully to per- 
ſuade the Will, as well as in all other 
Actions where the Fitneſs doth not appear 
with ſuch full Evidence and Power, or fi- 
nally in thoſe things where there is no ſu- 
perior Fitneſs at all appearing. Every Action 
determined by the Will of Man is free, 
becauſe the Will is a ſe determining Power. 
WMhereas in the other Scheme, which ſup- 
poſes that the Will of Man in every Action 
whatſoever is certainly and neceſſarily de- 
termined by the laſt Dictate or Judgement 
of the Underſtanding, and that the Under- 
ſtandingis neceſſarily e in its Judge- 
ment by preſent appearances of things as to 
their Fitneſs or Unfitneſs, there is really no 
perfect Liberty of Indifference or Liberty 
of Choice left toMan, or to any intelligent 
Being in any Action: but all is neceſſary 
with a natural Neceſlity, all is Fate; for 
nothing can be otherwiſe than it is: And 
.this Opinion has given an unhappy Occaſion 
to the Principles of Fataliſts in all Ages. 
III. Advantage. This Scheme of things 
. ſuppoſes the Truth of what we daily find 
. in common Life, that there are many Ob- 
jects and Actions which are equal or indif- 
ferent to us, and which have no appearing 
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ſoperior Fitneſs or Goodneſs in them; and 
yet it gives us leave to enjoy the pleaſure 
of any of theſe indifferent Objetts or Action: 
by the free Choice and ſelf-determining 
Power of the Will, Whereas if the Will 
muſt always be determined in its Choice 
by ſome ſuperior appearing Goodneſs or 
Fitneſs, we could never come to enjoy any 
of the Satisfactions that may ariſe from theſe 
equal and indifferent Actions or Objects, 
becauſe we ſhould be held in everlaſting 
ſuſpenſe between them, as the 4/5 in the 
Problem between two like and equal Thiſtles, 
and never be able to taſte one of them, 
having nothing that could determine our 
Choice, Wy 
IV. Advantage. This Doctrine of the 
ſelf-determining Power of the Will ſets the 
Nature and Diſtinition of Virtue and 
Vice in this preſent State in the trueſt Light, 
together with the rewardable or puniſhable 
Properties thereof: This ſhews how ac» 
ceptable to God are the good Actions of 
Men, as being the Effects of Free Choice; the 
Will having a free and ſelf- determining 
Power of its own Choice, even after things 
are repreſented to the Underſtanding in their 
Fitneſs or Unfitneſs, in their good or evil 
Appearances: And at the ſame time it lays 
the fault of every criminal Action only 
upon the Creature, by allowing the Will to 
have a free Power either to determine ſud- 
NOOR E 3 dcaly 


denly and raſhly, and precipitate the Judge» 
ment concerning the Fitneſs of Things, or 
to ſuſpend the Judgement of the Under. 
ſtanding in oppoſition to any ſlight appea- 
rances of Fitneſs or Goodneſs, and to ſearch 
yet further, and wait for further Evidence, 
as well as by aſcribing to the Will a free 
Power to determine itſelf either to chuſe 
or to refuſe after any Repreſentations of 
Good or Evil, Fitneſs or Unfitneſs made by 
the Underſtanding. This Doctrine ſets 
Vice and Virtue in their true Natures, their 
Merit or Demerit, and repreſents them as 
ſuited to their different Rewards. 

- Whereas the other Scheme which de- 
termines the Will always and certainly by 
the Underſtanding, and the Underſtanding 
by the ſituation and appearance of things, 
ſeems to take away the true Nature and 
Diſtinction of Vice and Virtue; for the 
ſublimeſt Virtues and the vileſt of Vices 
ſeem rather to be Matters of Fate and Ne- 
ceſſity, flowing naturally and neceſſarily 
from the Exiſtence, the Circumſtances, and 
preſent. Situation of Perſons and Things: 
For this Exiſtence and Situation neceſſarily 
makes ſuch an appearance to the Mind; 
tom this appearance flows a neceſſary Per- 
ception hs udgement concerning theſe 


things; this Judgement neceſſarily deter- 

mines the Will; and thus by this Chain of 
neceſſary Cauſes Virtue and Vice would 8 
F 4 cir 
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their Nature, and become natural Ideas 
and neceſſary Things, inſtead of moral and 
free Actions: and thus there would be no- 
thing really rewardable in the one, or 
blameable and puniſhable in the other. This 
alſo the Athe:/ts. and the Fataliſtis have 
form d into ſo ſtrong an Argument, as tis 
very difficult to give a fair Anſwer to them, 
ik we ſuppoſe the Will to be neceſſarily 
determined in cvery Ac by the Idcas and 
Aſſent of the Underſtanding... - _ | 
0m 122217 this Kori 5 45 Irtue 4 | 
ice proceed! m the ſelf determinin 
2 of #4 £3 J; let (ern me 
all Naa naturally and conſtantly ſup- 
poſe the Determinations of their Will to be 
their own Actions, whether they be Good 
or Evil: For however they might, from a 
Principle of Pride and Vanity, aſſume the 
honour of good Ations to themſelyes, tho 
they were not intirely their own, yet they 
would not impute evi! Actions to them- 
ſelves, if they did not feel themſelves to be 
the proper Cauſe of them by the free De- 
* terminations of their own Will. The Soul 
or Conſcience 'of Man charges him with 
ating amiſs, when bis Will has choſen 
that which is Evil, and brought Miſery 
upon himſelf; and hence ariſe ſharp and 
P72. inward Reflections, and Sorrows of 
another kind than thoſe which procced 
from merc Calamities which were neceſ- 
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ſary, and which he could not avoid. Nor 
can we ſuppoſe the God of Nature would 
have placed ſuch a Principle in Mankind, 
as ſhould naturally excite him to bitter 
Anguiſh and Self-accuſation for Actions 
which were naturally neceſſary, being de- 
termined to them neceſſarily by his Percep- 
tions, and in which his Will had no ſelt- 
determining Power or Choice. | 
V. Advantage. This Doctrine of the ſelf 
determining Power of the Will, ſhews us 
- @wiſe and good Man in his true Character, 
Vis. winds Will, tho it be'a ſelf-dcter- 
mining Power, and can chuſe contrary to 
the Underſtanding, and can obey the Influ- 
ences of Appetite and finful Paſſion, yet 
jt ſuffers itſelf to be directed, and as it were 
determined by the Fitneſs or Unfitneſs of 
things, as they are repreſented by the Un- 
derſtanding after a due examination and ſur- 
vey, whereſoever this Fitneſs or Unfitneſs 
appears, And in this Conduct he imitates 
the Bleſſed God, who never acts contrary 
to theſe appearances of Fitneſs and Unfit- 
nels, never determines any thing contrary , 
to the eternal Reaſons and Relations of 
things as contain'd in his own Ideas, but 
| Oy chuſes and acts in conformity to 
e 
VI. Advantage. This gives us the cleareſt, 
the caſieſt, and the moſt unexceptionable 


| Account how Sin came firſt into the 1 


Man in Paradiſe was wiſe and innocent, 
but imperfect and in a State of Trial. 
Senſe, or Appetite, or Paſſion, or all theſe 
together, join d with the Devil in the Ser- 
pent to makea falſe Repre ſentation of things 
to his Underſtanding, without giving him 
ſufficient Evidence to have determined his 
udgement on their ſide, and influenced 
is Choice: Then his Will, which ought 
to have ſuſpended his Judgement till he had 
made further ſearch and enquiry, did in 
ſome heedleſs and unwatchful Moment, 
raſhly ſuffer the Soul to aſſent to Falſhood, 
and as raſhly and haſtily follow'd theſe falſe 
Repreſentations, and: determined its Choice 
to Evil inſtead of Good, . 
Or we may ſuppoſe, that the Will being 
tempted and inticed ſtrongly by Appetite 
or Paſſion, both by an inordinate -ſenſhal 
Appetite to the forbiddèn Fruit, an inor- 
dinate Deſire of Knowledge and Ambition 
of being as a God, determined itſelf raſhly, 
without due delay and enquiry, to obey. 
and comply with the ſtrong Byaſs of pre- 
ſent Appetite and Paſlion, without waiting 
for a mature Dictate of the Underſtanding 3 
and thus Man choſe what was Evil, and diſ- 
obey d his Maker: And herein Man ap- 


peared highly criminal in his firſt Sin, and 
the fault muſt be laid entirely upon himſelf, 
becauſe it was a free Act of his Will, which 


Vas a ſelf- determining Power, And in- 


deed 
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deed tithe is no ſuch thing as actual "Sim, 
W ſpcaking, but in free Ad of "the 


Whereas if we ſuppoſe the Underſtand- 
ing to be neceſſarily determined to judge 
accordirg to the Appearances of things, and 
the Will neceſſarily to follow the Judge- 
ment of the Underſtanding; then the blame 
will be ready to be caſt on the Providence 
of God which placed Adam in ſuch Cir- 
cumſtances, as that ſuch falſe Repreſenta- | 
tions ſhonld be made to his Underſtanding / 
which he could not avoid, and which would 
neceffarily determine his Judgement, and 
confequently his Choice of vil,” and, his 
Difopedigocc to his Maker. 
41 will not aſſume ſo much as to pretend 
this is the only way whereby we can account 
for Sin's coming jnto the World, and ma- 
king its firſt entrance into the innocent 
Heart of the firſt Man; but 1 think this 
gives as fair and caly a Solution of it, 5 
any that I have found, 25 
VII. Advantage. This Doctrine ſhews us 
the E xcellency and ""Rewardableneſs of 
Faith in the Goſpel of Chrift, and the 
criminal Nature of Unbelief. When the 
Chriſtian Revelation is propoſed to Man-as 
coming from God, it becomes Man as a ra- 
tional Cteature to conſidet the Proofs and 
Evidences brought to confirm it, the Pro- 
phecies, the Miracles, the internal Excel- 


lencies, 
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lencies, and all external Teſtimonies that 
come with it: And it is the #7//which muſt 
employ and determine the Mind to dwell 
upon theſe Enquiries diligently and / faith- 
fully, in proportion to the Merits of the 
Cauſe, to keep the Heart ſincere and un- 
biaſs d in the enquiry, to attend carefully 
to every Gleam of Light, and every Argu- 
ment, and to ſuffer itſelf to be convinced, 
at laſt, by the preponderating Weight of 
Reaſoning, laying aſide every, Prejudice of 
Fleſh and Mind, of Appetite and Paſſion, 
of Pride and Self- ſufficiency, of Antiquity 
and Novelty; of Education and Company, 
c. and not to paſs a Judgement without 
ſuch Evidence as appeats to be juſt. and ſuf - 
ficient- This is 4 Work of Self-denial and 
Sincerity, Diligence and Labour, to keep 
the Mind in a wiſe ſuſpenſe till Arguments 

appear convincing, and then to yield up all 
its former Miſtakes and Prejudices to this 
Conviction. This is truly rewardable in 
the ſight of God. Bleſſed are they that 
habe not ſeen, and yet have believed. 

On the other hand, tis the Mill of Man 

which hath the chief hand in Infidelity: 
It is the Will that indulges Prejudices againſt - 
the Goſpel, it refuſes. toapply and hold the 
Mind cloſe to a diligent and faithful Survey 
of it with all its Evidences ot it wiſheth' 
the Goſpel: may not be true, becauſe it re. 
ſtrains its Appetites or evil Inclinations; or 
G (O08 „ it 
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it determines againſt it raſhly upon Might 
and inſuſſicient Grounds; it indulges an 
Averſion to it without reaſon, and thereby 
becomes culpable, and is juſtly puniſhable, 
He that believeth not, ſhall be damned. 
. Whereas the contrary Opinion, which 
makes Faith or Unbelicf, Aſſent or Diſſent 
to tlic Goſpel, and Acceptance or Rejection 
of it, to be the neceſſary Effect of preſent 
appearances of things to the Underſtanding, 
and ſuppoſes things neceſſarily to appear ac- 
cording to the Circumſtances and Situation 
in which they are placed, without intereſting 
the Free-W11 and Choice of Man at all in 
the matter of Faith or Unbelief; this Opi- 
nion, I ſay, goes a great way toward the 
excuſing of Infidelity as innocent, and ta- 
king away the virtuous Character and Re- 
wardableneſs of Faith in the Goſpel. 
VIII. Advantage. This Doctrine of the 
ſelf determining Power of the Will allows 
the bleſſed God 4 full Freedom of Choice 
in diſtributing his Favours to which of 
his Creatures he pleaſes, and in what degrees, 
It lays a juſt Foundation of Praiſe and 
Thankfulneſs for all the free Actions of his 
Goodneſs and Kindneſs to his Creatures, 
according to thoſe degrees of Mercy and 
Bounty which. he diſtributes among them; 
becauſe he is not obliged to all thoſe par- 
ticular Actions or Objects by a neceſſary 
and ſuperior Fitneſs, ſince he * 

| en 
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choſen to manifeſt equal Goodneſs to other 
Creatures in other ways and manners, and 
which might have been . ually fit and pro- 
pet: as for inſtance, God might have 
Noe forth the Soul of an American. 
Savage in the Britiſh Iſlands, tarrounged, 
with Light and Knowledge; or have. pro. 
duced me among the Savages in America 
in groſs Darkneſs, as well as in Great Bri- 
67-4 a Land of Light. My Soul might 
have been united to a Body born of African 
Idolaters; he might have made me Blind 
and a Cripple, as well as given me Health 
and Eye-ſight; I might haye had the Brain, 
of an Idcot, and been bred up without 
Knowledge, as well as enjoy'd my ſhare of. 
intellectual Powers and Adyantages of Learns. 
ing; he might have forn d me the Child 
of a Beggar, made me an Heir to Filth and 
Wretchedneſs, and train d me up to ask my 
Bread from Door to Door, inſtead of the 
comfortable Circumſtances which I enjoy, 
and the Parents from whence I came. We 
cannot but ſuppoſe it poſſible for the great 
God to have found a way to have made theſe 
things comport with his grand Scheme and 
Counſels,in the Univerſe, if he had ſo pleaſed; 
but he has choſen and "determined better 
things for me from his own Free · will and 
W Goodneſs, and Mee. 1 wg 
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2 Advuntige. This Doctrine manifeſts 


hd maintains the juſt diſtinction between 
the Moral and Phſitive Commands of God, 


while we ſuppoſe his Moral Commands | 
and Prohibitions to be drawn from the. 
cternal Fitneſs ot Unfitneſs of Things; 


whereag his Poſitive Commands and Prohi- 
Bitiotis are for the moſt part, if not entirely, 


the free and arbitrary Determinations of his. 
Will and Choice, 


1 do hot call them Arbitrary, as tho' God. 


had no reaſon at all for appointing them, | 


or that they are not ſuited to attain very 
happy and divine Purpoſes in the grand 
Scheme of his Counſels; but they ate Ar- 
bitrary in this reſpect, that he might have 


choſen and appointed other poſitive Com- 


mands or Prohibitions, which might have 
been equally fit, and have attain'd Purpoſes N 
as happy and glorious, and which he might 
have introduced with equal reaſon: For 
it is vety hard to ſuppoſe, as I hinted above, 
that every Punctilio and all the little Cir- 
cumſtances of every poſitive Command and 
Prohibition of God throughout all the Ages 
of his Church, Patriarchal, Jewiſb, . 
Chriſtian, were determined by the neceſſary _ 


ſuperior Fitneſs of them. I ſhall enquire 


immediately, Whether any thing more than 
this can be ſaid concerning his Moral Com. 
mands; and then, What difference i is there 
between che one and the other? © 

| X. Ad- 
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X. Advantage. This Sheme of the ſelf- 
determining Power of the Will repreſents 
the Doctrine of the Freedom of Man's Mill, 
and the Power and Prevalence of Divine 
Grace in 4 moſt happy harmony and con- 
ſaſteney, perhaps beyond what any other 
Scheme can repreſent. Suppoſe God de- 
cret and determine to convert ſuch a Sin- 
ner as Oneſimus to Faith and Holineſs: he 
can repreſent to his Underſtanding,” by his 
own Word, and by the additional Opera- 
tion of his own Spirit, the Fitneſs and 
Goodneſs of Faith in Chriſt, and true Re- 


who knows the Hearts and Sentiments and 
Situation of all Men, doth certainly fore 
know will be not only ſufficient but 

feckual to influence the Will of Onefimur 


to comply with it: And yet God need not 


Mechanically or Phyſically, Neceſſarily or 
Irreſiſtibly move and conſtrain the Will of 
the Creatare to comply: And tho the Will 
is left to its own free Agency and ſelf. de- 


termining Power, yet the Light in which 
God ſets the Goſpel before the Eyes of the 


Mind is ſo great, as will finally and cer- 


tainly perſuade the Will, tho not necefla- 
rily impel or conſtrain it. And the great 
God, who knows intimately the Make and 
Conſtitution of our Natures, and our pre- 
ſent Situation, ſees clearly that this Lighe- 
wank be finally cftcQual to influence the 


Will 


pentance, in ſuch a ſuperior Light, as he, 


» CF. * 
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Will freely- to comply with. the Propolals 
of Grace. | 
Thus- the virtuous and pious ARtons of 
Men are praiſe-worthy and rewardable, and 
approve themſelves to their own: Conſcis 
ences as well as to God, the righteous Go- 
vernor and Judge; becauſe the Will had a 
natural ſelf . determining Power to chuſe the 
contrary. And yet theſe good Actions max 
be elſfectually ſecured as to their perfor- 
mance, by ſuch a powerful Repteſentation 
of Divine Things to the Underſtanding, as 
God foreknows will certainly, tho” notne- 
ceſſarily, be an occaſion of the final determi- 
nation of the Will to Picty and Virtue; 
and thus the Free Favour or Grace of God 
ſtands entitled to its due and divine Honours. 
Tis the Opinion of a conſiderable Wiiter 
on this Subject, that herein lies a great deal 
of the Pleaſure of a ſelf-approving Conſci- 
ence in this our World, that the good Man 


had a Power to chaſe an evil Object or 


8 Happineſs to the Man of Virtue, Whereas. 


Action, but he actually refuſed it, and 
choſe the good. And herein God, as a Judge 
and Rewarder, ſhews his Equity, in giving 


if the Divine Power Phyſically and Irre- 
ſiſtibly move and determine the Will to 
chuſe What is good, this would make the 
divine Illumination of the Mind ncedleſs, 
ſince the Will might then chuſe Virtue 
without it. This (ſay ſome) would do 
JN. TR vo. 
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violence to Nature, would quite invert the 
Method of treating free Agents; and many 
other evil Conſequences ate reckon d up by 
ſome Authors. Now I would only enquire 
whether all theſe are not avoided by ſup- 
poſing the Influence of the Grace of God 
upon the Soul of Man to be illuminative 
and ſuaſive, and yet finally efficacious and 
certain; which Efficacy and Certainty ſeem 
neceſſary, in order to anſwer the cxpreſs 
Language of ſevetal Scriptures.. 


* 


. 
HE chief Objections which are raiſed 

| againſt this Scheme, art theſe that 
Objection I. It is granted in this Scheme, 
that whereſoever there. is a ſuperior Fitneſs 
of Things, the Will of a wiſe. Being is 
generally, if not univerſally determined or 
guided in its Choice by this ſuperior Fit- 
neſs: But where no ſach ſuperior Fitneſs 
appears to the Underſtanding, there indeed 
the Underſtanding cannot repreſent one 
thing as fitter than another, nor determine 
the Choice of the Will; but then it may be 
aid, a thouſand other things may determine 
Ir: 5 * its; 


- 
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it, without allowing the Will ſuch a ſelf- 
determining Power. As in the inſtance given, 
Suppoſe two Cakes be propoſed to a hungry 
Man, tho' they are both equal and alike, 
yet his Will may be determined by ſome 
ſituation of one Cake in point of Light, 
and Reflection of Lights or Colours, or 
its nearneſs to the right-hand of the Man, 
or ſome 'minute imperceptible Motions or 
Impreſſions made on' the Body of the Man, 
cither on his Eyes, on his Smell, on his 
Brain or Imagination, or ſome accidental 
Turn of the Nerves,” of his Arm or Hand, 
or ſomething in the Air or circumjacent 
Bodies, or ſome attending Circumſtances ; 
any of theſe may determine his Will, or de- 
termine his Hand to take one of theſe Cakes 
rather than the other, without making the 
Mill ſuch a ſelf- determining. A as this 
Scheme ſuppoſes. 

Anſiw. If the Will don't A itſelf, 
then it muſt be determined to chuſe one of 
theſe Cakes by Suaſion, or by Mechaniſm: 
If by Suaſion, then it muſt be by ſome 
Motive derived from a ſuperior Fitneſs for 
one of them to be choſen : But this is con- 
trary to the original Suppoſition that they 
are both equal, and that the Senſes or the 
Underſtanding find no difference. If it be 
by Mechaniſm that the Man is led to chuſe 
one of the Cakes, then tis a mere Action 
of the Animal or Brutal Part, and not the 

Choice 
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Choice of the Man; and thus the Mill does 
nothing, or has no ſhare in it, or at moſt 
only chaſes. afterward what the Hand hath ' 
firſt choſen, which is contrary to obyious 
Experience. 

If a parallel Caſe were propoſed in the 
World of Spirits, in which there is no Me- 
chaniſm, ſuch a Spirit would remain for 
ever undetermined any way, tho' it was a 
Matter of Importance to the Welfare of 
that Spirit to be determined ſome one way 3 
and the Will of chat Spirit could not 
pollibly chuſe what was ſo very neceſſary 
to its Welfare, and fo very eaſy to obtain, 
merely for want of ſuperior Fitneſs in one 
of the Things propoſed: But it is a very 
abſurd Conception, that the bleſſed God 
* Hhould ſo form the Nature of a Spirit, and 
make it ſo impotent. 5 5 

1 might anſwer in the ſecond place, If 
all Determinations of the Will are effected 
by ſuperior” Fitneſs, or by mere Mechaniſm, 
in either of theſe Caſes there is no Freedom 
of Choice, no real Liberty of Indifference 
in any human Action: Tis all pure na- 
tural Neceſſity that determines the Will ; 
and in all theſe common Inftancesin human 
Life, Natural Liberty or Freedom of Choice 
is entirely loſt, and the Scheme of Fatality 
is introduced; and how abſurd that is, will 
appear in the following Section. | 

79 F 2  Objett. 
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Object. II. The Doctrine which has been 
propoſed, depends in a great meaſure upon 
this Suppoſition, That the Will can deter- 
mine itſelf without any prior Reaſon bor- 
row'd from things, to chuſe one thing out 
of two or more, which are perfectly equal; 
but this ſeems to be impoſſible: For it is a 
plain Axiom of Truth, that 2 is or 
comes to paſs without a ſuſſicient Kea ſon 
why it is, or why it is in this manner ra- 
ther than in another. Now, if two things 
are perfectly equal in all Circumſtances, 
there is no ſufficient Reaſon why one ſhould 
be, or why the Will of God or Man ſhould 
chuſe it ; and conſequently the Will would 
never chuſe nor be determined one way 
rather than another. If a true Balance has 
equal Weights, the Scales will for ever hang 
equal, and neither one nor the other riſe or 
Mink, becauſe there is no ſufficient Reaſon 
why one ſhould weigh down the other. 
Thus it is and would be evidently with 
the Will of Man, in caſe two ſuch equal 
Objects were propoſed, whereof one had no 
more Fitneſs or Goodneſs than the other: 
And it would be the ſame thing with the 
Will of God ; for if there were not one 
beſt or fitteſt Scheme or Syſtem of Worlds, 
he would have never choſen or determined 
to make any World at all; for as without 
a ſufficient Reaſon, nothing can be, ſo 10 


Set. 6. Objettions amſinered. 69 
infinitely wiſe Being never determines him=. - 
ſelf to act without a ſufficient Reaſon. _ 

Anſw, Scales and Balances, and all other 
things beſides a Spirit or Being endow'd 
der. a Will, are, properly and philoſophi- 
cally ſpeaking, paſs ve Beings; and there- 
fore they muſt haye ſome Reaſon or Cauſe 
ſufficient to determine them one way ra- 
ther than another, before they can be de- 
termined: But Spirits are Beings of an 
ative Nature, the Spring of Action is 
within themſclves, and they can determine 
themſelves, The Will of God is an active 
and felf-determining Power; and the Will 
of Man perhaps in this reſpect is the chief 
Image of God in this lower World, as it is 
an actiue Power that can determine itſelf, 
Why muſt all Beings and all their Powers 
be ſuppoſed to be paſſive ? 

It is granted indeed, that the Will ſorme- 
times borrows a Reaſon for its Determina- 
tion from various Occaſions or Arguments: 
Sometimes from very ſtrong Motives, and the 
tranſcendently ſuperior Fitneſſes of Things; 
ſometimes from weaker Motives, where the 
Fitneſs of Things does but juſt appear ſu- 
perior 3 and ſometimes it determines its own 
Choice between Things in themſelves in- 
different, and where there is no ſuperior 
Fitneſs at all, or at leaſt none that appears. 
Vet let it be again obſerved here, as I 


have intimated before, that when two equal 
„ . Things 


70 Objoltions anſwered 
Things are propoſed to the Will, there 
may be a very ſufficient Reaſon why it 
 Hhould determine its Choice in general ſome 
way or other, tho' there be no ſufficient 
Reaſon in the Things themſelves for des” 
termining in this way rather than that, 
There is very ſufficient Reaſon why a hungry 
Man ſhould cat, when two equal pieces of 
Bread lie before him; but he may chuſe 
which piece he will eat, without any other 
reaſon than becauſe he will. So there may 
be very ſufficient Reaſon why God ſhould - 
create a World; but if you ask why he 
ſhould create this fort of World rather than 
another, and this ſort of Creatures rather 
than others, which may be equally fit, he 
borrows the Reaſon for it only from him-. 
ſelf 3 his own good pleaſure is a ſufficient 
Reaſon ; He doth it becauſe he will; nor 
ds any other Reaſon neceſſary beſides his 
own ſelf- determining Power, Iis ſus 
remely fit he ſhould do what he pleaſes, 
Mut the Will of God be ſuch a paſſive 
Power as is not able to act of and from 
It(elf? 1 ITY 
_ _ ObjeBZ. III. This Doctrine of Liberty re- 
preſents the Will of an intelligent Being as 
a ſort of ind Power determining itſelf 
without Reaſon in many inſtances, acting 
without any Motive, chuſing and preferring 
one thing to another without any ground 
of Choice or Preference; whereas in all 
E | intelli- 
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intellig ent Beings, whether God or Man, 
— are no ſuch blind Principles of S | 
or Action: F 
 Anſw. t. It is granted indeed, that this 
Doctrine does not aſcribe Underſtanding, 
or Sight and Perception to the Vall, fot 
that would be to confound” thoſe two di- 
fin Powers or Principles in a Spirit: But 
this Doctrine keeps thoſe two Powers of 
Under /tandin r. . in their proper Cha. 
racters;; the Underſtanding ſees or perceives 
Truth and Are cy Fitne and Unfitneſs, 
Good and Evil, as far a8 any ſuch Characters 
or Qualities appear; and the 7/717 freely 
determines and chuſes after this Perception, 
as it pleaſes, Generally indeed, and ac- 
cording to Nature, it receives Direction for 
its on Choice or Determination from the 
Perceptions of the Underſtanding, where 
ſuperiot Fitneſs or Goodneſs appears: In an 
unwiſe Being it does not always certainly 
and © conſtantly fo chuſe or determine: In 
a wiſe and good Being it always chuſes ac- 
cording to this appearing Fitneſs. But 
where this ſuperior Fitneſs or Goodneſs does 
not appear, what can poſlibly remain,” but 
that the Wilt of the wiſeſt Being muſt 
forbeat to chuſe, act and determine at all, 

or elſe it muſt determine, chuſe and act of 
delt and from itſelf? 

 Anſw. 2. Let it be remember'd here, 
what has been hinted in fome of the former 
— IM Eſlays, 


7 — . 5 
Eſſays, that tho' the Gage and 
Will ate not improperly repreſcnted as two 
. diſtin Powers of a Spirit, yet they are not 
two diſtin Beings or Subſtances : Tis one 
and the ſame Spirit, the ſame intelligent and 
rational Being that both underſtands and 
wills, that perceives the Fitneſs or Good» 
neſs of Things, and that generally acts or 
chuſes according to this perception: And 
therefore this one Spirit, this rational Being 
which has the determining Power as well as 
the perceptive Power, and which properly 
determines and chuſes as well as perceives, 
15 no ſuch blind Agent as the Objection re+ 
"preſents. - | 
And yet it muſt be acknowledged, that 
where the Fitneſs or Unfitneſs, the Good or 
Evil of things does not appear to this ra- 
tional Being, or this Spirit, where it can 
_ diſcover no ſuperior Fitneſs or Goodneſs, 
there it muſt act by its own Choice, and 
determine itſelf as it pleaſes, hen it has no 
other Guide or Rule for Self-determination : 
And the Matter of Fact in many inſtances is 
Jo plain as not to be deny d. When two 
Cakes lie before an hungry Man, in which 
no manner of difference appears either in the 
Colour, Situation, Quantity or inviting 
Qualities of them, tis indeed his Hunger is 
the Motive which really determines him to 
eat one of them; and it is a rational, and 
h not a blind irrational Action to take * 2 
S 


theſe Cakes and cat it. The Man is guided 
by Reaſon, ſo far as Reaſon can poſſibly 
guide him. But when Reaſon utterly ceaſes 
to guide or direct the Man, becauſe of the 
Equality of the two Cakes, there it muſt. be 
merely the (clf-moving Power or the Will 
of this rational Being which determines 
which of the two Cakes he ſhall eat, becauſe 
there is no ſuperior Motive or Reaſon to 
chuſe one rather than the other. One might 
ſay the ſame concerning two new Guineas, 
or new Half-pence offered to our Choice. 
In ſuch a caſe, I plainly feel myſelf to 
determine my.own Choice in and of my- 
ſelf, and I am conſcious of no ſuperior Mo- 
tive, I know. of nothing without me that 
makes me prefer one to the other: Now 
is it poſſible that I can be determined by 
a ſuperior Motive of which I have no man- 
= of Knowledge, no Conſciouſneſs, no 
In this place I cannot forbeatr to cite 
what I lately read, upon my Review of theſe 
Eſſays, in the Notes on Biſhop Kings 
Treatiſe on the Origin of Evil. To 
argue ſtill that ſome minute impercep- 
tible Cauſes, ſome particular Circumſtan- 
4 ces in our own Bodies, or thoſe. about 
4 us, muſt determime even theſe ſeemingly 
indifferent Actions, is either running into 
* the Abſurdity of making us act upon 
„ Motives which we don't apprehend; or 
os BY 8 « ſaying 


dre Wife, and fir, and good: His Will al- 


ying that we act Mechanically, 5. 5. ds 
„nde ACh af all: And in the place, to 


* ay, that we are detetmined to chuſe any 


Dof theſe Trifles juſt as we happen to fit 


cout” Thoughts upon it in' partietilar at 
* the very inſtant Wy Action, is either at- 
all to the ſelfmobing Power 
t the unn, which is granting the 

*/ Queſtion ; or elſe referring us to the mi- 

nüute and 
% mentioned; or elſe obtrudi 


that ickle unmeaning word Chanre inſtead 


of 4 Phyſical Cauſe, which is ſay ing no- 
How hard muſt Men be 


4 thittg at all. 
Apres d under an Hypotheſis, when they 
« fly to fuck cyaſive” Shifts as thefe! How 
muelt eaſter and better would it be to 


W? oy 2 all fucſt unknown and unac- 


le Impulſes, and own that both 


—— Senſe and Experience dictate an 


independent, free, ſelf-moving Principle, 
the true; the obvious, the” only s Source 
4 of Action“ „165. * 

Objec IV. Auerer may be faid 
of the blind and arbitrary Determinations of 
the Mill of Mun, without Reaſon and 
without Motive, ſurely it is not fo with 
the Gren and Bleſſed God; all his Actions 


ways chuſes and determines according to the 


yu thing in — Manner, or 4 
* 


tible Cauſes above- 
ing upon us 


Fitneſs or Unfitneſs of Things: He never 


a 
| 
| 
| 


by meer Will and Pleaſures and tho we 
are at a-loſs to find out the 


neſs or Unfitneſs of many Things by which 


of Things real and poſlible within the graſp 
of his Underſtanding, can ſee thoſe ſupe- 


Cocrinr Die. 


- 
- 


the Divine Will is determined to chuſe or 
refuſe, yet he who hath all the infinite Ideas 


rior Fitneſſes or Unfitnefles which ate un- 
ſearchable to us, and he always determines. 


and acts according to them; for infinite 
Wiſdom cannot act otherwiſe. A of 
Anſu. 1. IT oO: guard againſt | the Charge 


arbitrary. manner, without good Reaſon, 


that God never decrees or acts in general 


without a juſt Deſign and Reaſon for it, and 


of ſuppoſing. the Great God to act in an 


and without fit Motives, let it be again con- 
ſider d, What has becn often hinted before, 


a proper End to be obtained by it: as for 


inſtance; If God determine to create rather 
than not to create, there was probably a 
Reaſon for it taken from the Conſequences 
of Creation which the Bleſſed God deſigned, 


Idea to his infinite Underſtanding, in any of 
which there is no ſuperior Fitneſs, but which 
in themſelves are equally fit, and by each of 
which, conſider'd as Means, he may cqually 
obtain the ſame End, then he muſt chuſe 
one of theſe Means, i. e. one of theſe Worlds 


in particular, only by the Determination of 


and had in his view : But when ſeveraldiſtin& 
and different Creatures or Worlds appear in 


* 2 . * RO , a 
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his own Will: And if this be called So- 
vereign and Arbitrary Conduct, it is till 
no more than the eternal Nature of Things 
requires, and it ſhews him to be a proper 
Sovereign over all his Creatures, and to 
have a compleat Freedom of Indifference or 
abſolute Choice in theſe his Determinations. 

Object. V. Perhaps it will be objected 
here, that if two Things are perfectly equal, 
and if the Will of God or Man determines 
itſelf to chuſe one of them without a ſuffi- 
cient Reaſon taken from the things, to de- 
termine it, then it is determined by mere 
Chance or Accident : Now 'tis very hard to 

oſe concerning any wiſe Being, and 
. eſpecially concerning the All- wiſe God, that 
in any Inſtance of Action he is determined 
by Chance. 

Anſw. Chance is a word invented to 
ſignify the production of an Effect in the 
Corporeal World, whoſe Cauſe we ſec not, 
and for which we cannot account ; then we 
ſay, It came by Chance, as tho' there. was 
no Cauſe of it. Chances or Accidents are 
ſuch Events as we ſee not the Train of 
Cauſes which produce them. But in the 
Acts of the Will there is nothing can be 
aſcribed to Chance, for the Will itſelf is the 
obvious Cauſe of its own Determinations. 
The word Chance always means ſome- 
thing done without Deſign. Chance and 


* 
— 


DN En ſtand in direct oppoſition to each 
bother; 
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other; and conſequently Chance. can never 
be properly apply'd to Ads of the Will, 
which is the Spring of all Deſizn, and 
which deſigns to chuſe whatſoever it doth 
chuſc, whether there be any ſuperior Fitneſs 
in the Thing it chuſes or no; and it deſigns 
to determine itſelf to one Thing where two 
Things perfectly equal are propoſed, merely 
becauſe it will. 

Nor can I think of any way to refute this 
Doctrine, unleſs. we could prove that a- 
mongſt all the infinite Mediums which 
may appear to the human or the divine Mind 
towards the Attainment of any propoſed 
End, there are no two Mediums that are 
equal, or which cannot be equally accom- 
modated to their own purpoſes: And I 
think this is more than any Man can prove, 

Object. VI. If we may judge of Things 
by the niceſt Obſervations that we can pol- 
ſibly make among all the 1 we know 
or converſe with, there is no ſuch thing in 
Nature, nor ever was, as two Things pro- 
poſed to the Will of God or Man which are 
perfectly equal or indifferent, or wherein 
every Circumſtance was ſo entirely alike, 
that there is no reaſon for the Will to in- 
celine to one ſide rather than the other. 
There is no ſuch thing as two Leaves of 4 
Tree exactly alike, you may travel and 
ſearch till your Feet and your Eyes ake, and 
never find them. Even in two Fo. 2 

| a 
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Sand, or two Drops of Milk ot Water, 
Microſcopes will always ſhew you ſome 
difference; and therefore this Doctrine of 
two or more things perfectly equal is founded 
upon a mere imaginary Suppoſition, and 
2 that is built upon it cannot 

Anſio. What if there are no two Leaves 
of Trees, no two Grains of Sand, or Drops 
of Water or Mill perfectly alike, becauſe 
they are all compounded Bodies? yet in 
two Bodies perfettly 17 5 ſuch as two 
pieces of ſolid Matter without a Pore, there 
may be petfe& equality and likenef. And 
ſurely if not in fact, yet in the Divine Idea 
of Poſſibles there may be many Parts of 
Matter like and equal. If we are allow'd 
to talk of two diſtinct Parts of Time, ot 
diſtinct Parts of Space in which the World 
might have been created, it muſt be con- 
feſs d that theſe Parts of Space or Time are 
perfectly alike, and conſequently that the 
Determination of the Will of God to create 
the World in one of theſe Parts of Time 
or Space rather than another, was intirely 

from his own Will © © © 

If one would deſcend to the minute 
ſpecifick Particles of which diſtin Bodies 
are compoſed, we ſhould ſee abundant rea- 
ſon to believe there are thouſands of ſuch 
little Particles or Atoms of Matter, which 
are perfectly equal and alike, and could give 

* : no 
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no diſtin Determination to the Will of 
God where to place them: Is it not ac 
knowledged by Philoſophers that the diffe- 
rent Kinds of Bodies are made up of Cor- 
7 J different Shapes and different Sizes; 
that each particular Kind is made of 
ſimilar Corpuſcles, and nearly equal alſo? 
Thus for inſtance, The Particles of com- 
mon Water have ſome eſſential difference 
from the Particles of Oil, Blood, Quick- 
filver, Animal or vegetable uices, and 
other Liquids ; but they are ſimllar among 
themſelves: Now if ve conſider the im- 
menſe quantity of Water which is in this 
World, and the innumerable Imall eſſential 
Particles that compoſe it, is there not abun- 
dant reaſon to ſuppoſe that Millions of theſe 
Particles are equal and alike, rather than to 
imagine that God the Creator took ſpecial 
cate, that among the innumerable Millions 
of theſe aqueous Particles which he made 
in all the Rivers and Occans in the World, 
there ſhould not be two of them alike and 
equal ; and yet that all of them ſhould be 
ſo nearly equal, and ſo much alike, as to 
diſtinguiſh them from the Particles of other 
Bodies ? 
We might uſe the ſame fort of Reaſoning 
8 Air, Light, Sun- beams, con- 
cerning Earth, Sand, Stone and Chalk, con- 
cerning Graſs, Herbs, Leaves af Trees; 
the Hair, Skin, Fleſh and Bones of — 
an 
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whether ſolid or fluid, that compoſe this 
lower World : We might aſcend to the Sun, 
the vaſteſt of all Bodies, and conſider the 
infinite Myriads of luminous or fiery Par- 
ticles which go to. compoſe it, and which 
perhaps ate vaſtly more in number than go 
to compoſe all the Planets put -together, 
and then enquire whether there are not 
two of theſe Particles exactly alike; This 
A t would run through the whole 


their Contents and Inhabitants; and can we 
ſuppoſe that the Creator took ſuch exact 
care as never to make two Particles of any 
Body perfectly equal and fimilar, and at the 
ſame time that he took care to make each 


keep all the Particles of one Species of Bo- 


dies in Shape and Size ſufficiently diſtinct 


from the Particles that compoſe every other 
Species? He that can ſuppoſe this, plainly 
appears to ſerve an Hypot heſis. 


Suppoſiti ion, that there are no two things 
equal and alike, is only brought in to op- 
poſe this Doctrine which I have laid down, 


and that without any proof, or indeed pro- 


bability : And the Suppoſition that Zhere 
are or may be a multitude of things which 


are intiraly alike and equal, is certainly a 


3 en „ the more probable 50 
the 


rgumen 
Univerſe of the Planetary Worlds, with all 


of them ſo. nearly equal and ſimilar, as to 


Tis evident cnough that the Objectors 


. 
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the two. "If we had no pr of it, yet 
. various Difficulties 4 Aae Ab- 
ſurdities that preſs hard upon the contrary 
Su ppoſirion, viz. That no two Things are 
equal, and that the Will of God or Man is 
ays determined by ſome ſuperior Fit- 
7% Things, would incline one to re- 
nounce that ypotheſis. "Theſe will be te- 
preſented at large in the next Section. 
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Sa SECT. VII | 
| The Diffeulie that attend the 


contrary Scheme. 


HEN we enter into a narrow Diſ- 
quiſition of the eternal Counſels 
od, and the Determinations of his 
Wil ; perhaps we ſhall find ſome Difficulties . 
preſſing us on all ſides, which cannot be 
clearly and compleatly relieved by the Un- 
derſtagding and reaſoning Powers of Man, 
at leaſt in this preſent State. I do not pre- 
tend that my Sett of Sentiments is entirely 
free from all: But the chief Difficulty is to 
find any Scheme which has leſs or . — 
than this which I have tepteſented. Till I 
ſee that done, I think F muſt be content to 
abide where I am. Tis poſſible I may meet 
with ſome new Objections againſt mine, 
G which 
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wy had not thought of before; but 
. while every Scheme has ſome hardſhips, I 
perſuade myſelf that Hypotheſis may ſtill be 
.allow'd to come ncareſt to the Truth, which 
: * the leaſt and feweſt Difficulties attending 
it. But when the Difficulties are many more 
** greater which hang upon any one hu- 
man Scheme than do upon another, we 
are naturally led to ſuppoſe that ſuch a 
Scheme can never be true, or at lcaſt that 
it is by no means ſo probable as the or- 
poſite. 

Let us then conſi 4 What will be the 
Conſequences of ſuppoſing that the Divine 
Will in all its Determinations and Decrees 
whatſoever, is univerſally, certainly and un- 

alterably influenced by the ſuperior Fitneſs 
of Things. 
I. Diffeully. Then there is nothing 
amongſt all the Works of God's Creation, 
or his Providence, or his Government of 
Creatures thro Time or Eternity, left free 
to him with a Liberty of Choice or Indi ſte- 
rence, ſince this Opinion ſuppoſes there is 
but one ſingle Train of fitteſt Things, or 
one Sett of Things ſupremely fit among 
all the Millions of Poſlibles that come within 
the Divine Survey. Then every Atom in 
the Creation, together with the Shape of it, 
and the Size and Situation of it through the 
whole Univerſe, every Motion in the World 
of corporeal Nature appointed by God, to- 
gether 
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gether with the Times and Periods, Minutes 
and Moments of every Event, the leaſt as 
well as the greateſt, (except thoſe which 
are introduced by inferior Spirits) are all 
eternally neceſlary, becauſe they are the 
fitteſt that could be. 

And I might add, they are as unchange- 
ably neceſſary as the Being of God himſelf, 
1. e. with a conſequential, if not with a 
ſimultaneous Neceſſity; for at leaſt from 
the very poſition of his Eſſence and Ex- 
iſtence, all conceivable Things, with all 
their infinite Relations and their eternal 
Fitneſſes ariſe, and they all appear to his 
View: And the only one Scheme of Things 
which is moſt fit, is neceſſarily determined 
into Exiſtence and actual Futurity, with all 
the minuteſt Parts and Appendices thereof, 
becauſe he ſees the ſuperior Fitneſs of them 
all: Thus the leaſt Appearance and Event 
in the corporeal World throughout all the 
Ages of Creation and Providence, is unal- 
terably neceſſary, if not equally neceſſary 
with God's own Being. 

Let us ſee now how ſuch a Propoſition 
would ſound, and with what Aſpect ſuch 
a Scheme of Things would appear to our 

Minds, if we enter into the detail of them. 
Then God could not have abſtain'd from 
making this our World at all, nor from 
making it juſt ſuch as it is, nor withheld 
his hand from Creation one Moment longer : 

G 2 then 
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then he could nor have made one more 
Planet or Star, or one leſs than he has done: 
nay, not ſo much as one Atom or Duſt more 
or leſs in any Star or Planet, nor have 
placed them in any other form. He could 
not have given the Sun one more Beam, 
not any Morning ſince the Creation one 
more Gleam of Light, or one leſs Shade of 
Darkneſs, Then the Ever-bleſſed God could 
not have been happy one Moment longer 
in Solitude, or without Creatures, nor be- 
gun to form any part of this Univerſe, or 
this Globe earlier or later than he did; nor 
could he have cauſed one Spire of Graſs to 
grow on this Earth, nor one Drop of Wa- 
ter in the Sea, nor one Sand more or leſs 
at the bottom of it. He could not con- 
tinue the material World, nor any Atom 


of it a Moment longer in Exiſtence, nor 


have fixed the Periods even of the minuteſt 
Beings any otherwiſe than he has done. 
Not a Drop of Rain could fall, not a Par- 
ticle of Water flow, nor a dusky Atom of 
Smoak aſcend in any other manner, nor 
at any other Minute than it doth ; nor could 
the Great God have decrecd it otherwiſe in 
the leaſt Punctilio, ſo far as mere corporeal 
Nature is concerned therein, becauſe each 
of theſe was ſupremely fit, and the original 


Train of Cauſes which neceſſarily produced 
them, 


This 
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This would extend to the Affairs of Hu- 
man Nature alſo, and to the Works of 
Providence, Redemption and Grace, as well 
as to the inanimate World and God's cre- 
ating Influences. The Americans and the 
Hottentots could not have been formed 
otherwiſe than under ſuch ſpecial Diſad- 
vantages ; nor could Great Britain have 
had the Goſpel withheld from it one Mo- 
ment longer. Nor indeed, according to 
this Scheme, could God have withheld his 
Son from being ſent to redeem the World, 
nor withheld his Spirit with all its Gifts and 
Influences from the Inhabitants of this 
Globe, nor have omitted any one Miracle 
towards the Propagation of this Goſpel; for 
the Will of God was abſolutely determined 
to do all this by its ſuperior Fitnels. 

What ſtrange Doctrine is this, contrary 
to all our Ideas of the Dominion of God? 
Does it not deſtroy the Glory of his Liberty 
of Choice, and take away from the Creator 
and Governor and Benefactor of the World, 
that moſt free and ſovereign Agent, all the 
Glory of this ſort of Freedom? Does it not 
ſeem to make him a kind of intelligent 
Inftrument of eternal Neceſlity, an almoſt 
mechanical Medium of Fate, and introduce 
Mr. Hobbes's Doctrine of Fatality and Ne- 
ceſſity into all things that God hath to do 
with? Doth it not ſeem to repreſent the 
bleſſed God as a Being of vaſt Underſtanding 

G 3 and 
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and Conſciouſneſs, as well as of Power and 
Efficiency, but ſtill to leave him without a 


Willto chuſe among all the Objects within 
his view? In ſhort, it ſeems to make the 


. Bleſſed God a fort of Almighty Miniſter of 


Fate under its univerſal and ſupreme Influ- 
ence, Thus ſpeaks the Heathen Stoick in 
a TIGHT: : 


ue nexa ſuis currunt cauſis 
on licet ipſum vi Jones, Senec. 


Thus Cauſes run, a wer connected Train; 
Not Fove himſelf can break th' eternal 
Chain, 


And it was the profeſs'd Sentiment of ſome 
of the Ancients, that Fate was above the 
Gods. 

Is it not abundantly better to ſup ole 
that among the infinite Variety of Paſſibles 
in the Survey of the Great God, there might 
be many Schemes of Grand Deſign, and 
many Mediums of Accompliſhment, both 
in the larger and minuter Parts of them, 
which might be equally fit and proper? And 
that God by his own Will determined 
which Scheme he 'would chuſe, and which 
Medium he would make uſe of to bring it 
to paſs? And that he made or render'd this 
particular Scheme and theſe Mediums be- 
come fit and good, pleaſing and agreeable by 

his 
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his own chuſing them? So a Man, when 
he has once — for himſelf one thin 
out of many which he propoſed to himſelf, 
and all which before appear d to him to be 
equally good, makes that which he has cho- 
ſen particularly agrecable and good to him- 
ſelf by his Choice of it, and for ever after 
prefers it becauſe his own Will has choſen 
it: he delights in his own free Choice. 
Object. Perhaps it may be reply d here, 
that even according to the Scheme that I 
have propoſed, all thoſe Things are allow d 
to be eternally and unchangeably neceſſary 
in which God beholds a ſuperior Fitneſs ; 
and theſe perhaps are far more in number 
than thoſe which have no ſuch ſuperior 
Fitneſs, or which in themſelves are equal 
and indifferent: And then it will follow 
that even in this Scheme of mine, Fatality 
is introduced into far the greateſt parts of 
the Works of God : For if there be the 
leaſt degree of incquality in any two or 
more Objects, the Divine Wiſdom beholds 
it, and finds out the ſuperior Fitneſs, and 
is determined thereby ; And then probably 
there are but few things left which have 
ſuch a perfect Equality in them, as to be 
the Objects of free Choice; All the reſt is 
mere Fate. . 
Anſw. But to this 1 anſwer, That if we 
ſuppoſe no more than two different ſorts of 
Worlds to have had equal Fitneſs in the 
| G 4 Divine 
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Divine View, before he choſe to create oh. 
of them, together with the Creatures and 
the Inhabitants in them, then it follows 
that every Creature and every Circumſtance 
of every Creature in this one Univerſe or 
World, which God has actually choſen and 
created, were all Mattcrs of indifference, 
and conſequentiy were the Object of bis 
Free Choice: For tho every Creature in this 
Univerſe, or the World which now is made, 
ſhould be allow'd to have a ſuperior Fit- 
neſs with regard to the place it holds in this 
preſent Univerſe, (which is very improbable, 
and more than can be proved) yet every in- 
dividual Part or Creature of this World 
once ſtood in the view of God as a matter 
of mere indifference, and an Object of free 

' Choice, ſings, another ſort of World might 
have been @cated, with all its differeti 
Parts, Creatures or Inhabitants. - 

We might proceed further, and ſay the 
ſame concerning every ſingle Planet, and 
the Creatures or Inhabitants of it, and per- 
haps concerning every large Spot of Land, 
every Mountain, every Ifland, every Sea 
and River in any of theſe Planets, that they 

might have been alter'd as to ſome Atoms 
507 Props that Compoſe them, tho the other 
parts of that Planetary World had been the 
fame: And this feaſonable Suppoſition 
provides Objects _ for the Divine 

Choice, 
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Choice, and the Freedom of the Will of 
God to exert irſelf. 

We might alſo deſcend to much minuter 
Parts of the Creation, to every Tree, and 
Leaf, and Flower, to every Plant and Ani- 
mal, to every Feather and Hair of Fol and 
Beaſt, as well as to the inanimate Parts of 
any of theſe Globes: There does not ſeem 
to be an abſolute Neceſſity that every mi- 
nute Part, and Pore and Fibre of every Spe- 
cies and of every Individual ſhould be pre- 
ciſely what they now are, even tho' the 
chief part of the Form of each of them 
Were the fame as it is: And this will 
ſtill provide new Objects for the Choice of 
God, and his perfect Liberty. Thus his 
Actions of free Choice will be vaſtly more 
numerous than thoſe to which he is any 
way determined by a ſuperior Fitneſs. 

H. Diffientty. According to this ſuppoſed 
Scheme, that is, If one ſingle Thing be the 
only firteſt, and if God be determined ne- 
ceſſarily to this one Thing, then the free 
Grace and Goodneſs of God, and the ſpe- 
cial Thankfulneſs of Man for his Benefits, 
ſeem to be much diminiſhed, and in a great 
meaſure precluded : For in this View of 
Things, God could not beſtow one Grain 
of Favour mote or leſs upon any Creature 
than he hath done; not could he have 
choſen any other Object for the Exerciſe of 


his Mercy and Goodneſs, either among the 
Va- 
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© Varieties of the Animal or Intellectual Crea- 
tures than what he has choſen. And would 
not this take away a great part of my Ob- 
ligation to Thankfulneſs for any of his Be- 
nefits, and in a great meaſure conceal all Ob- 
ligation to thank him for his Choice of me 
to be the Object of them, if I muſt believe 
that God could not have withheld theſe Be- 
nefits from me, nor could have choſen any 
other Object for thoſe Bleſſings which he 
has made me r of, nor given me a 
Grain leſs of any good thing which { enjoy 
relating to this Life or another? | 
Tis true, you will ſay, God has done 
me as much Good as he could do, and there- 
fore I am under the higheſt Obligations to 
him: But let it be remember'd alſo, (if 1 
may expreſs the conſequence of this Opi- 
nion) that he has made me as unhappy as 
he could make me, according to this Scheme, 
: and ſee whether this does not diminiſh or 
vacate a great part of this Obligation. 
Will not this deſtroy, or vaſtly abate the 
Reaſons of Gratitude and Love to God in 
thoſe who receive his Favours, when Kings 
and Slaves, Rich Men and Beggars, Strong 
Men and Cripples, Creatures whoſe Life is 
filled with Pain and Poverty, or whoſe 
whole Period of Life is Affluence and Eaſe, 
were diſtinguiſh'd only by the ſuperior Fit- 
neſs of their Circumſtances ? What is there 
of free Mercy in his diſpoſal of Benefits ? 
What can we find of Mercy in the Decree 
| or 
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or Providence of God, which diſtinguiſhes 
the Happy from the Miſerable? What is it 
that raiſes them above the others, but that 
God was neceſſarily determined to divide 
theſe diſtin Portions to them all from the 
ſuperior Fitneſs of Things? And have not 
Abraham the Friend of God, David the 
King, Paul the Apoſtle, Sir Iſaac New. 
ton the Philoſopher, Judas the Traytor, 
Irus the Cripple, Dauus the Slave, and 
Jack Adams the Ideot, all equal reaſon of 
Thankfulneſs to the free Bounty of their 
Maker, fince ſo far as he acted in their 
Compoſition of Mind or Body, or in theit 
original Circumſtances of Life, he determi- 
ned each in ſuch a particular manner, be- 
cauſe his own Will was thus neceſſarily de- 
termined, and therefore he could not have 
done otherwiſe. | 

III. Difficulty. If there be but one ſuch ſu- 
perior Fitneſs among all the Ends and Means 
which are in the comprehenſive Survey of 
God, and if God be under an unalterable 
Neceſſity of determining according to this 
ſuperior Fitneſs, thence it will follow that 
every thing poſſible is neceſſary, and every 
thing that is not neceſſary is impoſſible. 

There is ſcarce any real Difference be- 
tween things neceſſary and things poſſible, 
even in the view of God himſelf, according 
to this Scheme of al Things being deter- 
mined by ſupreme Fitneſs. The difference 
is chiefly in our Apprehenſion, by reaſon of 


Our 
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our ſhore-fighted Views of Things, who 
cannot diſcover this fuperior Fitneſs. But 
in reality, and in the ſight of God, accor- 
ding to this Hypotheſis, nothing is poſſible 
to be done by God himſelf but what bath 
this ſuperior Fitneſs, and that is always ne- 
ceſſary, and muſt be done. | 
And according to this Opinion allo, what 
is not neceſſary is really impoſſible, and 
can never come into Exiſtence, becauſe it 
has not this ſuperior Eitneſs. In this way 
of thinking, there neither is, nor ever Was 
a Medium tbetwcen the Neceſſity of What 
is future, and the Impoſſibility of that which 
is not future, ſince there is but one fitteſt 
Means or End; and what is not fitteſt is 
impoſſible, and always was ſo. Now docs 
not this appear ſtrange and incredible 
Doctrine? | 
I know it will be objefted here, that this 
way of talking confounds Metaphyſical Ne- 
ceſſity with Mora Neceſſity, which are very 
diſtinct things. A Meraphyſical Neceſſity, 
ſay ſome, is a Neceflity ariſing from the 
Eſſence or Nature of Things, and takes place 
only where the Oppoſite implies a Contra- 
ditions ſo all the Semidiameters of a 
Circle are neceſſatily equal, becauſe it is in- 
conſiſtent in the Nature of Things they 
ſhould be unequal. But a Moral Neceſſity 
is that whereby a moſt Wiſe Being is ne- 
ceſſarily led to chuſe that which is beſt, or 
to 
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to act that which is fitteſt. Now in this 
View there is a wide difference, ſay they, 
betwixt Things neccflary and poſſible, i. 4. 
Things that are Metapthxſiaaliy poſſibie and 
which arc Morally neceſſary. A Thing is 
ſaid to be . Metaphyſecally. poſſible wherein 
there is no inconſiſtence in the Nature of 
Things, and ſuch are ten thouſand Eſſences 
which yet ſhall never exiſt: And this is 
very different from a Thing which is Me- 
rally neceſſury, i. e. Which an All-wiſe 
Being wills and chuſes out of ten thouſand 
Poſſibles, becauſè of its ſuperior Fitness, 
even tho Divine Wiſdom cannot chuſe 
otherwiſe. 11! 1 in wor ii hiz3. 
But to this I anſwer, That in Philaſo- 
phical Strictneſs and the Truth of Things, 
this Moral Neceſſity. and Impoſſubiiity, and 
this Metaphyſical Neceſſity and Impaſſibi- 
lity will appear to be very near a-kina And 
tho' there may be ſome difference between 
theſe two Neceſſaries, viz. Morel and 
Metaphyſiral, as to the immediate and 
proxime Cauſe and Reaton of their Ne- 
_ ceſlity, yet the Neceſſity of both of them 
is a Phyſical or Natural Neceſſity, they 
are both equally ſtrong and unalterable, and 
the original Cauſe and Reafon why both of 
them are neceſſary, lies in the very Nature 
of Things: I might ſay the ſame alſo con- 
cerning their Impaſſibility. As for Ex- 
ample ; If the Being A cannot poſſibly exiſt 
becauſe 
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becauſe it carries in it ſome Ideas or Pro- 
perties which are naturally inconſiſtent, ſo 

neither can B poſlibly exiſt, becauſe it doth 
not carry in it a ſuperior Fitneſs ; ſince, 
according to this Hypotheſis, it is incon- 
Aiſtent with the Nature of the All-wiſe God 
to make B exiſt, becauſe if was not ſu- 
premely fit ; and it is inconſiſtent in the Na- 
-Fure of Things that B ſhould ever come into 
Exiſtence, becauſe it wanted one Property 
neceſſary to the poſſibility of its exiſting, 
and that is ſapreme Fitneſs : Thus from the 
very Nature of God, and from the Nature 
of Things, tis impoſſible that B ſhould ever 
exiſt. And how much does this differ from 
22 Natural or Phyſical Impoſlibility 2 
Hence it appears, according to this Hypo- 
theſis, that it was true from Eternity that 
every Thing was naturally impoſſible which 
had not in its Nature this ſuperior Fitneſs ; 
and if it had in its Nature this ſuperior Fit- 
nels, then it was not only poſlible, but had 
'a ſort of natural Neceſlity to exiſt, which 
- was the thing to be proved, and which is 
the Difficulty under which this Opinion till 

ſeems to labour, notwithſtanding the offer d 

Diſtinction. | * ; 

IV. Diffientty. Another Difficulty, that 
ſeems to bear hard upon this Hypotheſis, of 
all Things being determined by ſuperior 
Fitneſs, is this, viz... Then there would be 


 ſearce any real Difference between the Mora! 


and 
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and the Poſitive Laws of God. The one 
would be cvery whit as neceſſary as the 
other, both in themſelves as Laws, and 
with regard to God the Law-giver: For if 
all the Poſitive Commands and Inſtitutions 
of God are given becauſe he ſaw an antece- 
dent Fitneſs and Goodneſs in them ſuperior 
to any other Commands that could be given 
at that Time, and in thoſe Circumſtances ; 
and if all his Moral Commands are given 
upon the ſame reaſon, will it not follow 
that the Poſitive Laws are as neceſſary for 
that Time and Thoſe Circumſtances as the 
Moral Laws are in all Times and Circum- 
ſtances? I ſay, allowing this difference, that 
the Moral Commands are neceſſary at all 
Times and Occaſions, and the Potis only 
on ſome particutar Occaſigns. And upon 
this Hypotheſis, tis no more in the power 
of God to have alter'd the Poſitive Com- 
mands on thoſe particular Occaſions, than 
it is in his power to change the Moral Com- 
mands on any Occaſion whatſoever. Then 
every Pin and Tack in the Tabernacle of 
| Moſes, every little Punctilio and Circum- 
tance in all the Levitical Rites of Purifi- 
cation and Sacrifice, every. Colour and 
Thread which is of divine Appointment in 
the Curtains of the Tabernacle, or the 
 Veſtments of the Prieſt, were as neceſlary 
at that Time and Place as the Ten Com- 
mands, or any Rule of Virtue and Piety 
what- 


+ * 
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whatſoever; ſinge they did neceſſitate por 


determine the Will of God 10 appoint 


theſe Moral Laws in fame of the leller 
to particular Caſes, perhaps can hardly 7 be 


them by his ſeging a 9 65 e | 
Goodneſs in them all. . 95 
It is true indeed, We who are fl 


ſighted Creatures, and cannot 4 125 
955 


far into the Fitneſs and Unfitne 

cannot find out the Poſitive Cammands of 
God by our Reaſoning,” as we can many 
of the greater and more obvious Moral 
Laws : yet let it be obſerved alſo, that 


Branches of them, and in their Appl; 


found out by our ſhort and fecble / 
ſonings; and in this reſpect the difference 
between Moral and Poſitive Laws would 


grow leG anddefs, even with regard to us, 


till in many Inſtances the difference would 


vaniſh. But with regard to God himſelf, 
and in the Nature of Things, they would 


be both equally neceſſary, and God could 
not appoint any of them otherwiſe than 


he has done. 


V. Difficulty. Then there would be no 


| ſack Thing as any Liberty of Chaice and 


1ndifference” in the World, or at leaſt only 
among imperfect intelligent Beings yho 
are endow'd with Wills, and that but ſcl- 
dom too: And this very Liberty would 


ariſe merely from their Imperfection, 7.9. 
becauſe in ſome Things they could not find 


the 
3 i 
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the ſuperior Fitneſs, ſince they cannot. ex- 
tend their Knowledge deep and wide en 

to ſee all the Fitneſſes and Unfitnefles of 
Things. For according to this Scheme, all 
the Decrees and Actions of God the moſt 
perfect Spirit, about himſelf, or about his 
Creatures, would be ever neceſſary; and 
all the material Creation, the whole Uni- 
verſe of Bodies, and every natural Motion 
therein, ſo far as ordained by God even in 
their remoteſt Cauſes, would be neceſſary 
from the Beginning to the End of all things: 
And a very wiſe Man who ſees the Fitneſſes 
of Things, would have ſcarce any thing of 
this Freedom, for he would be always ne: 
ceſſarily determined in his e. by this 
ſuperior Fitneſs. 

But let us think a little fi ner on this 
Point: If this Opinion welE true in the 
whole Scheme, and all bed perfect or 
imperfet, were neceſſarily determined to 
act according as things appeared fit or unfit 
to the Mind, and if theſe Appearances were 
the neceſſary Reſult of the Situation of Man 
or other intelligent Creatures, whether wiſe 
or unwiſe, among a variety of Objects; then, 
I think, there would be no Freedom of 
Choice, no Liberty of Indifference at all, 
no proper ſclf- determining Power, either in 
Heaven or Earth, either in God, Angels or 
Men, but * would be on- lake Scheme of 

| H 21 | F. ualin 
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"Fatality both in the Intellectual and Mate- 
rial World. 


_ "Shall it be 7 by 6,4 here, What? Is there 

no Liberty of Indifference to be found any 
where — where the Objects are intirely 
equal? Have I not Liberty of Choice, when 
I chuſe one Houſe to dwell in, or prefer 
one piece of Cloth to wear rather than ano- 
ther, becauſe I find one better and fitter for 
my uſe than another? Does not all the 
World call this 2 Liberty of Choice, and 
proper Freedom of the Mill, notwithſtand- 
ing the ſuperior Qualififations or Motives 
that inclined me to chuſe this and refuſe 
| that ? 

1 anſwer, and allow this to be a proper 
Freedais: or Liberty of Choice, ſuppoling 
the Will only to be directed and inclined 
by theſe Motives, and not powerfully and 
neceſſarily determined by them. But if once 
we aſſert the Will to be neceſſarily determi- 
ned by theſe Motives, then it has no proper 
Flf-determining Power in theſe Inſtances, 
and'the very Idea of proper Liberty vaniſhes 
_ is loſt, 
ls it not much better therefore to ſup- 

ſe, that che Influence of Motives in the 

nden reaches no further than to 
direti gr , without a certain or neceſ- 
ſary Determination of it, whereſoever there 
are Morives ariſing from ſuperior Fitneſs ? 


And may we not reaſonably conceive both 
in 
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in this Univerſe, as well as in the World of 
Poſlibles, that there are Millions of Objects 
wherein this ſuperior Fitneſs either is not, 
or does not appear; and here is ſtill a larger 
Space for the exerciſe of perfect Freedom of 
Choice, and wherein the Will is determi- 
ned by nothing but itſelf. 

VI. Difficulty. It may be conſider das 
another Difficulty and Hardſhip which would 
attend this Opinion, that there are a great 
number of Scriptures which would have a 
moſt abſurd found, if they were to be in- 

terpreted upon this foot, viz. the neceſſary 
Determination of the Will of God in every 
thing by the antecedent and ſuperior Fitneſs 
of Things, There is no Act of Providence 
or Grace which the Scripture repreſents as a 


free Favour of the bleſſed 1 but would 
be hereby made neceſſary, and God would 


be limited to that one Object and that one | 


Action. Let us conſider a few particulars. 

Numb. iv. 37. Moſes faith to the I, 
raelites, Becauſe he loved thy Fathers, 
Abraham, Iſaac and Jacob, therefore he 
choſe their Seed after them: But in truth, 
according to this Doctrine, he loved them 
becauſe they were the fitteſt for his Love, 
and God could not do otherwiſe ; and he 
choſe them and their Seed, becauſe he could 
make no other Choice. 


Deut. xxi. 5. The Prieſts the Sons of 


Levi, the Lord thy God hath choſen to 
H 2 miniſter. 


| 
f 
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miniſter unto him; i. e. becauſe he ſaw ſuch 
a ſuperior Fitneſs in the Sons of Levi, that 
he could not chuſe any other Tribe. 4 
1 Sam. x. 24. God choſe Saul ro make 
him a King, but he was determined to it 
by the ſuperior Fitneſs of this Choice. 
| Pal. cxxxii. 13. The Lord hath choſen 
Sion, he hath deſired it for his Habita- 
lion; i. e. becauſe he faw it ſo fit, that he 
could not chuſe any other MSP | in that 
Age. 
9 20 Cor. I 27. God hath cho fa the fooliſh 
things of this World, and the weak things, 
and things that are deſpiſed. Tis true, 
he gives a reaſon for it, viz. that he might 
confound the Wiſe, &c. but then tis plain, 
he could not have choſen the Wile, the 
Mighty, and he Honourable. 

1 Theff. ii. T3. God hath from the Be- 
ginming choſen you to Saluation; i. e. be- 0 
cauſe it was fo ſupremely fir, that he could 
not paſs you by without chuſing you. 

How frequent is the Expreſſion in Scrip- 
ture of God's chuſmg this or that Perſon or 
Thing, this or that Family or Nation, for 
particular purpoſes i in his Providence and 
Grace? And tis repreſented ſtill as a Matter 
of free Favoir: But according to this In- 
terpretation, there is no true Liberty of 
Choice or free Mercy in all theſe Things, 
ſince there was ſuen a fu uperior Fitneſs 00 


— 


Se: 7. the contrary Scheme: + 101 


that ſide, that it was not poſſible for 
to have determined or choſe otherwiſe. 
But let us proceed to ſome other Texts. 

Eph. ii. 4. God who is rich in Mercy, for 
his great Love wherewith he loved us, 
hath quickened us together with Chriſt ; 
But according to this Opinion, he could 
not poſſibly have loved the Epheſcans leſs 
than he did, nor let them go on in their 
death of treſpaſſes and ſms without quicken» 
Ar. 48 F75 . 

1 Tim. i. 13. {was befaraa Blaſphemer 
and a Perſecutor ſaith St. Paul, but I ob- 
tained Mercy ..... and the Grace of God 
was exceeding abundant. But this Opinion 
would interpret the Words, that God could 
not withhold Mercy from me, and therefore 
1 obtain'd it: and the Grace of God was 
exceeding abundant to n becauſe it was 
not poſſible it ſhould have been lels. 
Kom. ix. 23, 24. That he might make 
| known the Riches of his Glory on the V 
ſels of Mercy. . . not of the Jews any, 
but alſo of the Gentiles : But this Opinion 
obſcures theſe Riches of glorious /UGrace, 
by ſhewing, that God could chuſe no other 
Veſſels of Mercy but the Jews of old time, 


and the Gentiles aftcrward, and in that pro- 

portion in which he choſe them. : 
Kom. x. 20. Iſaiah grows very bold and 
faith, I was found of them that ſought ' 
me not; i. e. God was nccellarily determi- 
. ned 
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ned by the ſuperior and antecedent Fitneſs 
of Things to be found of thoſe who never 
fought him. ; 
And if we read the whole ninth Chapter 
to the Romans, we find God is there 
repreſented as making a diſtinction of Mercy 
between 1/aac and Iſhmael, between Jacob 
and Eſau, between the Jews and Gentiles 
in favour of the Jews, and afterwards re- 
jecting the eus, and receiving the Gen- 
tiles: Let theſe Texts be conſtrued in what 
ſenſe you pleaſe with regard to Perſons, or 
Families, or Nations, or with regard to Tem- 
poral, Spiritual, or Eternal Bleſſings, till 
All is repreſented by the Apoſtle as inſtances 
of God's ſovereign Goodneſs and ſpecial 
Mercy, in the free Choice of ſome, and the 
neglecting of others. But according to this 
Opinion, there is no ſuch thing as Liberty 
| of Choree or Indifference with God in any 
of theſe Actions; for he could have acted 
no otherwiſe than he did in any one Punctilio 
of Grace or Providence: His Will was ne- 
ceſſarily determined as to all his Benefits of 
every kind, and to the Perſons who were 
Objects of them, by antecedent ſuperior Fit - 
nels, ſo that he could not have beſtow'd 
nor withheld theſe Bleſſings in any other 
manner than he has withhcld or beſtow'd 
I grant always, and have always granted, 
that whereſoever there is ſuch an antecedent 
| ſupe- 
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ſuperior Fitneſs of Things, God acts ac- 
cording to it, fo as never to contradict it; 
and particularly in all his judicial Proceedings 
as a Governor and Diftributer of Rewards 
and Puniſhments, he has a conſtant regard 
to Vice and Virtue, to ſuperior Fitneſs and 
Unfitnefs, tho' he may reward, or rather 
beſtow beyond our Merit, or puniſh leſs. 
And even in Acts of mere Bounty and free 
Goodneſs, we muſt always grant and ſuppoſe 
him never to act what is not fir.” Yet we 
may alſo ſuppoſe, when we conſider God 
as a BenefaQor, that in his infinite Survey 
of Things, there may be a thouſand equally 
fir Objects for this Goodneſs, and a thouſand 
equal Ways of manifeſting it. Now this 
reaſonable Suppoſition leaves him a very large 
Field for the exerciſe of his ſ@yereign Good - 
Pleaſure, and the free Det minations of 
his Will and Choice, both as to the Bleſſings 
which he bcſtows, and the Perſons or Na- 
tions on whom he beſtows them. 
Let us take one further Step, and ſhew 
that even the Grace of God in ſending his 
own Son to redeem us, is much oblteured 
by this opinion of the conſtant Determi- 
nation of the Will of God by ſome ſuperior 
Fitneſs. John iii. 16. God ſ@ loved” the 
World that he gave his only begotten Son, 
that ce hoſoc ver believes on him ſhould not 
periſh, but have eternal Life; i. e. accor- 
ding to this Opinion, God fo greatly * 

| the 
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the World of Mankind becauſe he "ng it 
antecedently moſt fit for his Love, and there. 
fore could not love it leſs; and he gave 
his only begotten Son, becauſe he ſaw it ſo 
ſupremely 4 that he could not withhold 
him; and he made this Covenant of Grace 
and Propoſal of Salvation, that whoſoever 
believeth_ in him ſhould not periſh, becauſe 
this Propoſal was fo ſupremely fit alſo, that 
it was not poſſible for him to make any 
other Covenant or any other Propoſal of 
Salvation. 
Ver , Gad ſbüt not his Sou to con- 
der the World, i. e. becauſe he faw it 
int that he ſhould do fo, and therefore he 
could not bay oa on this dreadful 
Errandgd. 
Rom. v. 4. ud od commendeth be Lore 
totbardi us; bat while we were Sinners 


Doctrine he was, ſo neceſſarily determined 
to give this patticular Inſtance of Love to 
Sinners, and to ſave them in this manner, 
that he could e refuſed to give his 
Son toxic ſot them. What contrary Turns 
would this of Philoſophy give to this 
moſt Divine Inftance of free and rich Mercy 
in all the Bible? 

. Give me leave at the end of this Cata- 
ue of” Scriptures, to cite two or three 
which repreſent to us in a more expreſs man- 
an that che Will of God often ee 

Ne 


Cheift, died for s; but according to this 
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itſelf without ſuch a ſuppoſition of ſuperior * 
Fitneſſes, that he may diſplay his own God. 
head, and the Independance of his Actions. 
Rom. ix. 15. cited from Exod. xxxiii. 19. 
I will make all my Goodneſs to paſs before 
thee, and I will proclaim the Name of the 
Lord before thee : and I will.be grations 
to whom T will be gracious, and I will ſhew 
mercy on whom I will ſhew mercy. Now, 
as the Name of the Lord is I am what 1 
am, or I will be what I wil be, Exod. iii, 
T4. ſo his correſpondent Chatacter in mat-, 
ters of pure Grace and Bounty is, 1 will go 
what 1 will do; i. e. the Will of God in 
matters of meer Bounty is a ſelf- governi 
Principle, and is determined only by irfelf 
in his moſt free and ſovereign Inſtances of 
Grace and Bleſſing; he h no other De- 
termination but what ar m within _ | 
himſelf, even the Good-pleaſure of his own + | 
Wil. i 
How often is this Thought repeated in the | 
Word of God? How frequently is, this | 
given as the only reaſon of his Conduct, in 
his Works of Creation, and in his diſtribu- 
tions of Bleſſings in the Kingdom of Pro- 
vidence and the Kingdom of Grace? Even 
ſo, Father, becauſe it pleaſed thee. Rev. 
iv. 11. Thon haſt created all things, O 
Lord, and for thy pleaſure they are and 
were created. IIa. xlvi. 9, 10. I am God, 
and none elſe. ,, , Iwill da all my Pe. 
d.... atth. 
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Matth. xx. 14, 15. Is it not lawful for 1 
_ fo do ubat Iwill with mine dum; I will 
give to this laſt even as unto thee. Rom. 
ix. 18. He hath mercy on whom he. will, 
The Bleſſed God, confider'd as a Creator 
and as a Benefactor, worketh all things ac. 
. cording to the Counſel of his own Will; 
in a thouſand inſtances his own Will is his 
Counſellor : He acts according to the good- 
pleaſure of his Hill which he hath pur- 
 goſea within himſelf. Eph. i. 3, 9, 11. 
And here let me conclude with the Words 
of St. Pau, Rom. xi. 33. who, when he had 
been tracing out the Mcthods of the Con- 


| duct of God towards the Jews and Gentiles, 
| leaves the Springs and Reaſons of them all 
| Intirely within himſelf, and adores the great 


Jncomprehenlilte ; How un/earchable are 


his Fudge and his Ways paſt findin 
— of him and by him and for him 
are all things, to whom be Glory for ever 
and ever. Amen. 
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